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Some of the wording was so esoteric or technical, or the allusion so vague, that rather than
modernize it, I kept the original. For example, the underlined portion here page [43]:

THIRDLY, in that besides ordination properly, whereby each thing seeks its own perfection, they
keep as it were a common society; all desire the conservation of the whole more than of

themselves, as seen in heavy things which are carried upward to avoid an emptiness.

This may mean that the subject of our prayers concerning our personal sacrifice is so heavy, so
burdensome, that we must carry it upwards to God to avoid emptiness and despair. But I have
left such interpretations to the reader, rather than impose my own. I avoided paraphrasing to
allow his voice (or the translator’s) to be heard in its most original form.

You may recognize some wording which John Owen and Jonathan Edwards later employed in
their own writings. Religious leaders in the American colonies referred to Dr. Ames more than
perhaps any other writer. We are all indebted to him for his influential and innovative labors in
the cause of our Lord Jesus Christ. I pray that you find this version edifying. It is not a light
read, but it is a profound and rewarding read.

ONE LAST OBSERVATION: based on grammar, spelling, and style, the English translation from the
Latin seems to have been done by two different individuals. The style of the one is clear and
forthright, and the other is more obscure. Modernizing the English reduced that obscurity only
in part. In 1968 John Dykstra Eusden did a fresh translation from the 1629 Latin edition, which
may be more helpful to you than this modernization of the original English.
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PREFACE

A Brief Premonition or forewarning of the Author
touching the reason of his purpose.

Although I do not assume to comprehend in my mind all the thoughts of evil speakers, yet I
foresee diverse exceptions which this, my endeavour, will fall into (proceeding certainly from a
very good intent) pro seculi genio, according to the disposition of the world — the chief of which
I purpose to address briefly.

Some, and those indeed are not unlearned, dislike this whole manner of writing — that the sum
of Divinity should be brought into a short compendium. They desire great volumes in which they
may loosely either dwell or wander. I desire to consider those who do not have so great a leisure,
nor so vast a wit, as to hunt the partridge in the Mountains and the Woods. But the condition of
many rather requires that the nest itself, or the seat of the matter which they pursue, be shown
without any more ado.

ii.

Some do not dislike this way, if the chief heads are handled in a rhetorical way; they think that
every particle is not to be insisted on so punctually.* But indeed, when the speech is carried on
like a swift stream, although it catches many things of all sorts, yet you can hold fast only a little,
you can catch only a little; you cannot find where you may constantly rest. But when certain

rules are delivered, the Reader always has, as it were at every pace, the place marked where he
may set his foot.

There will also be some who condemn the care of Method and Logical form as curious 2 and
troublesome. But to them a sounder judgment is to be wished, because they remove the art of
understanding, judgment, and memory from those things which deserve only to be understood,
known, and committed to memory.

On the other side, there will not be lacking some who require more exactness in the art of Logic,
whom, through my own imperfection, I could not fully satisfy even if I would; nor indeed would
I do so much as I could, because of the weakness of others. I imagine there will not be a few who
will think that

iii.
setting forth such institutions as these is superfluous, after so many labours of learned men, of

the same kind; and it is to do only what has been done before. I would readily be of such an
opinion if anything of this kind were extant, and which pleased all in every respect.

Notwithstanding this, I would not have so taken to hope any such thing of this writing, as if it
even came into my mind. But I am not out of hope that it may come to pass that two or three or
so, may fall upon this work of ours, who may find something here more fitting to instruct and
stir them up to piety, than they have observed in the more learned writings of others. If this
conjecture does not fail me, I will think I have done a work worth the labor.

I can only expect to be blamed for obscurity by those who are not so skilful, whom I desire would
learn from Cyrus, Radiorum tag 8o 9doetg latis luminibus non tam esse suaves, that is, ‘The
diffused brightness of the beams of the Sun is not so pleasant in large windows.” Certainly a

1 That is, so precisely; exactly; or minutely.

2 Demanding or obscure.



contracted light, though it may seem small, yet it enlightens more (if a man comes near and
observes) than that which is, as it were, dispersed by being enlarged too much.

The dryness of the style, and harshness of
iv.

some words will be greatly blamed by the same persons. But I prefer to exercise myself in that
heresy, that when it is my purpose to Teach, I think I should not say in two words what may be
said in one; and that key is to be chosen which opens best, even though it is made of wood, if
there is not a golden key with the same efficacy.

Lastly, if there are any who desire to have some practical things more largely explained,
especially in the latter part of this Marrow, we shall endeavor to satisfy them later (if God gives
leave) in a particular Treatise which at this time we have an affection for, touching questions
which are usually called cases of conscience.

If there are any who still find fault with this, or who desire other things, I would entreat them to
candidly impart their thoughts to me, which may afford desired matter for a just apology, or a
due amendment.

ii



TO THE READER.

Table of Definitions

These words explained are not intended for the learned, but for the unlearned, whereby they
may come to the understanding of this book and others of the same nature, and rather because
many sentences may depend on the opening! of a word.

Synecdoche A figure of speech containing a part for the whole p- 4
Genuine distribution Natural or proper division. p.2
Metonymy A figure of speech by which the cause is put for the

effect, or the subject for the Adjunct or contrariwise,

the effect for the cause. ibid.
Inaccessible That cannot be gone into. pP-9
Essence The beginning. p. 10
Consectaries Or conclusions. ibidem
Subsistence The manner of being. ibidem
Abstract The substantive, such as whiteness. p. 11
Concrete The Adjective, such as white. ibidem
Imparity inequality ibidem
Equivocally Doubtful ibidem
Analogically By way of Resemblance p. 12
Numerical, Individual =~ As one and the same thing, not only in nature, but in

number. ibidem
Dimension The measure of anything ibidem
Immensity Greatness p-13
Relatives Respective p- 15
Individuating Refraining or Limiting ibidem
Procession Issuing p. 16
Efficiency of God His working power p. 19
Syllogism An argument p. 20
Identity Sameness of a thing p. 22
Termination The relation of a work to a particular person ibidem
Analysis Resolution p- 24
Idea A form or image of a thing in a man’s mind ibidem
Quiddity The being of a thing p. 25
Existence The actual being of a thing ibidem
Contingent Accidental p. 26
Simple intelligence God’s absolute knowledge ibidem
Science Is knowledge ibidem
Sapience Is wisdom ibidem
Concomitant Accompanying p. 27
Antecedent Going before ibidem
Connexion Joining before ibidem
Exist To have an actual being p- 28
Passive attingency That is, the efficacy of the will of God upon one thing

causing another thing ibidem

1 That is, revealing or disclosing the meaning of.



All page numbers are the originals shown in [brackets]

Contingency
Metonymically

Formally transient
Virtually

Pre-exist

Entity
Aggregation
Incomplete
Intrinsically
Indissoluble
Previous
Sunteresis

Animal
Sanction
Adjuvant
Sophistical
Prediction
Homogeneal
Detraction
Theoretical
Inauguration
Ubiquitary
Promiscuously
Physical motion

Adequate
Extrinsic
Manumission
Transmutation
Collectively
Integrally
Genus

Species

Theological Axiom
Proems

Exordium

Predication, Predicated
Reciprocal

Suspension

Secluding

Proselytes

Intensively

Aberration
Classes
Synods
Ecumenical

By chance

By a figure, the cause for the effect, or the subject for
the quality, or contrariwise
Really passing

That is, in power

To be before

The being of a thing

Heaping up or joining together
Imperfect

Inwardly

That must not be dissolved
Going before

That part of the understanding in which we keep
several notions

Living

The establishment of the Law
Helping

By a false argument
Foretelling

Of the same name and nature
Withdrawing from the Law
Contemplative

Installing

That is everywhere

Confused

An actual change

Of the same extent

Outward

Freedom

Change

Together

Wholly

A logical term intimating a nature common to several
kinds

A logical term signifying a nature agreeable to several
particulars

A rule in Divinity

Beginnings

Preface

Denomination or naming

Interchangeable

Abstension or withholding

Or shut out

Followers

The inward virtue of a thing; extensively are outward
acts of a thing

Erring

The lesser meeting

The greater meeting

Universal

v

p.- 30

ibidem
p- 31
ibidem
p- 32
p- 33
ibidem
p- 35
p. 42
ibidem
p-43

pP. 47
ibidem
ibidem

p- 50
ibidem

p. 51

p. 58

p. 61

p- 62

p- 85

pP. 94

p. 102
p. 115

p. 117
p- 121
p- 123
p- 129
p- 136
ibidem

p.- 137

ibidem
p- 156
p- 161
ibidem
p- 165
p. 167
p. 167
ibidem
p. 174

p- 176
p. 177
p. 179
ibidem
ibidem



Consubstantiation

Tropes
Delegated

Lesbian
Ethics
Mediocrity
Specific

Ens incomplexum

Specificative
Implicit
Explicit
Appreciatively
Compellation®
Sympathies
Antipathies
Appropriation
Mental

Vocal
Deprecation
Anthems
Impetration
Apprecation
Celebration
Metaphorically
Promissory
Assertory
Candidly
Spontaneous
Exorcisms
Indefinite
Fortuitous
Conjecture
Pertinacious

Monomachies
Accurate
Redundancy
Detraction
Iotaes
Subjectively
Objectively
Idolothites
Situation

Prolepsis, anticipation

Polygamy
Adumbration
Judicial

All page numbers are the originals shown in [brackets]

The being of two substances together
A translation of the signification of words
Appointed

Crooked [i.e. an irregular shape]
Manners

The mean

The same in kind

A simple being

That makes diverse kinds
Unexpressed

Expressed

Valuably

Naming or calling

The agreement of nature

The disagreement of nature
Applying to one

In the understanding

In word

To pray against

Songs

Obtaining

Praying for

Praising

The property of one thing is translated to another
Promising

Affirming

Ingenuously [i.e. openly, not devious]
Willingly

Conjuration

Unlimited

Casual

Guess

Obstinate [stubborn]

Duels

Perfect

Abounding

Slander

Tittles?

In this place, terminated
Referred by

Things offered to idols
Seating

The declaring of a thing that will be done afterward

Many marriages
Shadowing
The Laws for the Common-Wealth

p- 184
p- 185
p- 189

p. 199
p. 200
p. 206
ibidem
p. 222
p. 223
p. 224
ibidem
p- 235
p. 242
p- 243
p- 243
p- 247
p- 248
ibidem
p. 250
ibidem
p. 251
p. 252
p- 253
p. 255
ibidem
p. 257
p- 258
p- 259
p. 260
ibidem
ibidem
p. 261
p- 265

p- 268
p. 271
ibidem
p. 272
ibidem
p. 275
ibidem
p. 276
p- 280
p. 283
p. 285
p- 288
p- 289

1 Rare word for appellation — where appellation is the name itself, and compellation is the giving of that name.

2 A tiny or scarcely detectable amount; a grammatical mark in Hebrew that can change the meaning of a word.
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Allegorically Figuratively p. 295
Concession Granting ibidem
Mechanical Handiwork p. 301
Disparity Inequality ibidem
Emendative Correcting p- 307
Cummutative Changing ibidem
Criminal Faulty ibidem
Parsimony Sparing [frugal] p- 328
Pedagogy Childhood [instruction of a child] p- 289
Accommodation Fitting p. 289

ADDITIONAL DEFINITIONS

Dr. Ames also uses terms of LOGIC when speaking about causes. In Aristotelian logic there are
four causes of change in the world: material, formal, efficient and final.

1. The material cause, p. [31], par 6. is what something is made of — wood burns quickly
because of its material.

2. The formal cause, p. [34], par 30, is what makes something one thing rather than another,
as a result of its properties, functions, and particular arrangement — a log is wood, and a table is
wood, but because of their properties and arrangement, they are different. Moreover, the log
may be readily changed into a table, but the table cannot be turned back into a log, because of
their characteristic properties and arrangements.

The Schoolmen (Thomas Aquinas in particular) made a distinction in this formal cause, and
added the exemplary cause, which is the idea, plan, or design giving rise to those
identifying traits; a table design may provide for four legs, or a single pedestal. Dr. Ames uses
this term on p. [24], thesis 13.

3. The efficient cause, p. [30], thesis 50, is what actually produces the change or effect. It
explains what did that, but not how it was done; a saw would be an efficient cause in making a
table. He calls it the principal cause on p. [128], thesis 26.

4. The final cause is why efficient causes do what they do, and why formal causes do what they
do; it is related to a thing’s purpose or its relation to other things; the final cause of a table might
be to have someplace to eat. Ames does not specifically use this term, but the concept will be
found throughout his book.

Dr. Ames adds to this growing list, the administering cause, page [128], thesis 27. There he
means the cause of the application of new life — which is Faith; faith is the means by which we
receive new life. “Without Faith it is impossible to please God.” (Heb 11.6) But because faith is a
quality of the heart and mind, it might be considered a material cause. Whatever the term used,
the meaning seems clear enough. In the example of a wooden table, this would be equivalent to
applying varnish to show off the life and beauty of the wood.

One last definition: Affection. Victor Shepherd: writes, “Affection is a felt response to an object
called forth by an wunderstanding of the nature of the object. Plainly, where there’s no
understanding there can be no affection, regardless of how much emotion is present.” Affections
differ from passions in that they do not overpower and captivate the will. “Whereas passion
enslaves the will, affection is an exercise of the will.”

! Victor Shepherd is Professor of Systematic and Historical Theology at Tyndale, teaching courses in the history and
theology of the Sixteenth Century Reformation, and the spirituality of the Puritans.



THE
FIRST BOOK
OF
DIVINITY

Chapter 1.
Of the Definition or Nature of Divinity

1. Divinity is the doctrine of living to God. Joh 6.68, the words of eternal life. Act 5.20, the
words of this life. Rom 6.11, Reckon yourselves to be alive to God.

2. It is called a doctrine, not as if the name of Intelligence, Science, Sapience,* Art, or Prudence
did not belong to it; for all these are in every accurate Discipline, and especially in Divinity; but
it is called a doctrine because this discipline is not from Nature and human invention (as others
are), but from divine revelation and institution. Isa 51.4, Doctrine shall proceed from me. Mat
21.25, If from heaven: why then did you not believe him? Joh 9.29, We know that God spoke to
Moses. Gal 1.11-12, The Gospel is not according to

[2]
man: for I did not receive it from man, nor was I taught it, but by Revelation; Joh 6.45.2

3. The principles of other Arts being inbred in us, may be polished and brought to perfection by
sense, observation, experience, and induction; but the solid principles of Divinity, however they
may be brought to perfection by study and industry, yet they are not in us from Nature. Mat
16.17, flesh and blood has not revealed this to you.

4. But seeing that every Art consists of rules whereby some Act of the Creature is directed, and
seeing that life is the most noble of all acts, it (that is, Divinity) cannot properly be conversant
about anything other than about life.

5. And seeing that the life of the Creature is most perfect which comes nearest to the living and
life-giving God, therefore the nature of Divinity-life, is to live to God.

6. Men live to God when they live according to the will of God, to the glory of God, with God
inwardly working in them. 1Pet 4.2, 6, that he might live after the will of God, according to
God. Gal 2.19-20, That I may live to God, Christ lives in me. 2Cor 4.10, that the life of Jesus
might be manifest in our bodies. Phi 1.20, Christ shall be magnified in my body, whether by life
or death.

7. This life, as touching its essence, remains one and the same from its beginning to eternity. Joh
3.36, 5.24:3 He that believes in the Son has eternal life. 1Joh 3.15, Eternal life remains in him.

8. But even though this life encompasses living happily, as well as living well, yet living well is
more excellent than living happily; and what ought to be respected chiefly and finally is not
blessedness, which respects our profit, but goodness, which is referred to God’s glory. Therefore

1 Wisdom — the ability to apply knowledge, experience, understanding or common sense and insight.
2 Joh 6:45 "It is written in the prophets, ‘And they shall all be taught by God.” Therefore everyone who has heard and
learned from the Father comes to Me.

3 Joh 3:36 "He who believes in the Son has everlasting life; and he who does not believe the Son shall not see life, but
the wrath of God abides on him." Joh 5:24 "Most assuredly, I say to you, he who hears My word and believes in Him
who sent Me has everlasting life, and shall not come into judgment, but has passed from death into life.



Divinity is better defined by that good life whereby we live to God, than by a blessed life whereby
we live to ourselves — as by a Synecdoche,' the Apostle calls it the doctrine which lives
according to God, 1Tim 6.3.2

9. Moreover, seeing that this life is a spiritual act of the whole man, whereby he is carried on to
enjoy god, and to do according to his will — and seeing that it is manifest that those things are

[3]

proper to the will — it follows that the prime and proper subject of Divinity is the will. Pro 4.23,
From the heart come actions of life. And Pro 23.26, Give me your heart.

10. But seeing that this life and will are truly and properly our most perfect practice, it is
manifest in itself that Divinity is a practical, and not a speculative discipline — not only in that
common respect whereby other disciplines have their evrpa&ia, well-doing,3 for their end, but it
is practical,4 in a particular and special manner, above all others.

11. Nor indeed is there anything in Divinity which is not referred to that end, or to the means
pertaining to that end, all of which directly tend to Practice.

12. This practice of life is so perfectly contained in Divinity, that there is no precept universally
true pertaining to living well, contained in the disciplines of household government, morality,
political government, or making Laws, which does not properly pertain to Divinity.

13. Therefore of all Arts, Divinity is the supreme, most noble, and the masterpiece, proceeding in
a special manner from God, treating of God and divine matters, and tending and leading man to
God; in this respect, it may not unfitly be called ©®1wlia [Theouzia], or, Osvpyia [Theurgia], as
well as OgoAroyia [Theologia], that is, living to God, or working to God, as well as speaking of
God.

Chapter 2.
Of the Distribution or parts of Divinity

1. There are two parts of Divinity: Faith and Observance. 2Tim 1.13, Hold the express form of
wholesome words which you have heard from me with faith and love. 1Tim 1.19, Having faith
and a good conscience. Act 24.14-16, I believe all things that are written, and have hope in God.
I exercise myself to have a conscience void of offence; These were the same parts

[4]

of Abraham’s divinity. Gen 15.6, Abraham believed Jehovah; Gen 17.1, walk before me
continually and be perfect. Christ requires the same thing of his disciples, when besides faith he
requires that they observe all things that he has commanded, Mat 28.20. Paul handles the same
thing in the Epistle to the Romans,5 in which it is manifest what the sum of Divinity contains.

1 Synecdoche refers to the whole by one of its parts. Referring to a car as “wheels” is a synecdoche. In a Metonymy,
the word used to describe another thing is closely linked to it, but not a part of it. Using “Crown” to mean power or
authority, is a metonymy. A Metaphor uses one thing to describe another; the better the metaphor is understood, the
better what it describes is understood. “She was transformed, just as a caterpillar is transformed into a butterfly.”

21Tim 6:3 If anyone teaches otherwise and does not consent to wholesome words, even the words of our Lord Jesus
Christ, and to the doctrine which accords with godliness,

3 1.e., “Doing good.” Because “well” is now an adverb only, “doing good” will be used in place of well-doing.
4 Meaning, it is to be practiced, visibly acted out. Phi 2:12, “work out your own salvation with fear and trembling;”

5Rom 3:31 Do we then make void the law through faith? Certainly not! On the contrary, we establish the law. Rom
6:1 What shall we say then? Shall we continue in sin that grace may abound? 2 Certainly not! How shall we who died
to sin live any longer in it?



Finally, he would have the same things taught in the Churches. Tit 3.8, these things I want you
to affirm, that those who have believed God, might be careful to go before others in doing
good.

2. A property of this distribution (which is required in a genuine distribution of every art) is that
it flows from the nature of the object. For seeing that the beginning and first act of spiritual life
(which is the proper object of Divinity) is faith, and the second act or operation flowing from
that principle is observance, it necessarily follows that those two are the genuine parts of
Divinity, nor is there any other to be sought.

3. In the Old Testament (fitting for that legal and servile estate) Divinity sometimes seems to be
divided into the fear of God, and observing his Commandments, as in Ecc. 12.15: The sum of all
is this: fear God, and keep his Commandments, for this is the whole duty of man. But by a
metonym, faith is included in the former part, as it appears from Pro 3.5, 7: Trust in the Lord
with all your heart: fear the Lord and depart from evil.

4. These two parts in use, deed, and exercise, are always joined together; yet they are then
distinguished in their nature and precepts.

5. They are also so distinguished in their order of nature, that Faith holds the first place, and
spiritual Obedience holds the latter; for there can be no vital actions brought forth unless a
principle of life is first begotten within.!

[5]

Chapter 3.
Of Faith.

1. Faith is a resting of the heart on God, as on the author of life and eternal salvation. That is to
say, that by him we may be freed from all evil, and obtain all good. Isa 10.20, Let him lean upon
Jehovah, the Holy One of Israel, in Faith.? Psa 37.5, Roll your way upon Jehovah, and trust in
him. Jer 17.7, Blessed is the man who trusts in Jehovah, and whose confidence is Jehovah.

2. Believing commonly signifies an act of the understanding, yielding assent to testimony. But
because the will tends to be moved upon that understanding, and to stretch itself forth to
embrace the good allowed by it, therefore Faith aptly enough sets forth this act of the will also.
It is necessarily understood this way in this passage of Scripture. For it is a receiving: Joh 1.12,
As many as received him — who believe in his name.

3. Hence Faith is carried to that good which is made ours by it; it is an act of election, an act of
the whole man, which in no way agrees to a mere act of the understanding. Joh 6.35, He that
comes to me — he that believes in me.3

4. Therefore, even though Faith always presupposes a knowledge of the Gospel, yet there is no
saving knowledge in anyone (which differs from that which is found in some who will not be
saved) except what follows this act of the will, and depends upon it. Joh 7.17; 8.31-32; 1Joh 2.3. 4

1 A principle of life is either a moral rule by which to live, or that essence within us that generates life.
2 Isa 10:20 But will depend on the LORD, the Holy One of Israel, in truth.

3 Joh 6:35 And Jesus said to them, "I am the bread of life. He who comes to Me shall never hunger, and he who
believes in Me shall never thirst.

4 Joh 77:17 "If anyone wants to do His will, he shall know concerning the doctrine, whether it is from God or whether
I speak on My own authority. Joh 8:31 Then Jesus said to those Jews who believed Him, "If you abide in My word,
you are My disciples indeed."And you shall know the truth, and the truth shall make you free." 1 Joh 2:3 Now by this
we know that we know Him, if we keep His commandments.



5. That truly Christian Faith which has a place in the understanding, always leans upon a Divine
testimony, as it is itself Divine; yet this testimony cannot be received without a pious affection of
the will towards God. Joh 3.33, He that receives his testimony, has sealed * that God is true.
Rom 4.20, He was strengthened in Faith, giving glory to God.

6. Nor yet is it more uncertain and doubtful because it is grounded only upon a testimony;
rather, it is more certain

[6]

in its own nature than any human science,? because it is carried to its object under a formal
respect to infallibility. Although, by reason of the imperfection of the habit from which Faith
flows, the assent of Faith in this or that subject often appears weaker than the assent of science.

7. Now God is the object of Faith, not as he is considered in himself, but as we live well by him.
1Tim 4.10, We hope in the living God who is the preserver of all men, especially of those that
believe.

8. Christ as Redeemer is the mediate object of Faith, but not the highest object; for we believe in
God through Christ. Rom 6.11, to live to God by Christ; 2Cor 3.4, we have trust through Christ
toward God; 1Pet 1.21, through him believing in God.

9. The sentences in the Scriptures (or promises) contain and present an object of Faith; and they
are called the object of Faith by a Metonymys3 of the adjunct.4 The good which is propounded to
be obtained, as it is such a good, is the end and the effect of Faith; it is not properly the object of
itself. But the One upon whose power we rest in obtaining that good, is the proper object of
Faith. 1Cor 1.23, We preach Christ; and 1Cor 2.2, I determined to know nothing among you but
Jesus Christ; 2Cor 5.19, God in Christ.

10. With this Divine Faith, which looks to the will of God and our own salvation, we must not
simply believe any man, but God above. Rom 3.4, every man is a liar; 1Cor 2.5, that your faith
does not consist in the wisdom of men.

11. Therefore the Authority of God is the proper and immediate ground of all truth to be believed
in this way; from which come those solemn words of the Prophets everywhere, the Word of the
Lord; Thus says the Lord.

12. Hence, the last resolutions of Faith, as it sets forth a thing to be believed, is into the authority
of God, or Divine revelation. 2Pet 1.20-21, If you first know this, that no prophecy of Scripture
is from private interpretation, etc.; Joh 9.29, We know that God spoke to Moses. As the last
resolution of Faith, as it denotes the act of believing, it is into the operation and inward
persuading of the Holy Spirit. 1Cor 12.3, none can call Jesus Lord, except by the Holy Spirit.

[7]

13. This Faith whereby we not only believe God, or give credit to God, but believe in God, is true
and proper confidence — not as this word sets forth a certain and absolute persuasion of the
good to come, but as it signifies choosing and apprehending a sufficient and fit means, and on

1 That is, certified or authenticated.
2 Science: knowledge by testing and experimentation; experiential knowledge.

3 A figure of speech by which the cause is put for the effect, or the subject for the Adjunct or contrariwise, the effect for
the cause. The “White House” released its official report today.

4 Something added to another thing but not an essential part of it.

5 Something that is settled or resolved; the outcome of decision-making. Faith is a choice, and that choice is grounded
in our belief that it is God speaking, promising, and declaring — and so our trust is first in Him.
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which such a persuasion and expectation is founded. In this sense, men are said to put
confidence in their wisdom, power, friends, and riches. Psa 78.22, they did not believe in God,
nor trust in his salvation.

14. This is everywhere declared in those phrases of Scripture in which the true nature of solid
Faith is unfolded, 9% , to lean upon, as in Isa 10:20; and :w¥ , Pro 3:5; and 1w, Isa 50:10;
*RA03, Psa 71:6; and motedwv £€n’, Rom 10:11.

15. Therefore to believe in God is, in such believing, to cling to God, to lean on God, to rest in
God, as in our all-sufficient life and salvation. Deu 30.20, by clinging to him, for he is your life.

16. Hence, that general assent which the Papists make out to be Faith, is not Faith; because by
their own confession, it may be without any life, Jas 2.17.2

17. But that special assent whereby we resolve that God is our God in Christ, is not the first act of
Faith, but an act flowing from Faith. For there is no greater certainty of this truth in you than in
another, nor a truer apprehension of it in you than in another, before you have specially applied
yourself to God by Faith. Rom 5.1-2, Being justified by Faith, we have peace toward God; we
glory in God.

18. Seeing also that Faith is the first act of life whereby we live to God in Christ, it must consist
in union with God, which giving assent to the truth concerning God cannot in any way do.

19. Further also, seeing someone that is about to believe out of a sense of his misery, and a
defects of any deliverance either in himself or in others, he must cast himself upon God in Christ
as a sufficient and faithful Saviour; he cannot in any measure cast himself upon God in Christ by
an assent of the understanding, but only by a consent of the will.

20. Even though in Scriptures, sometimes an assent to the

[8]

truth which touches upon God and Christ, Joh 1.50,4 is accounted as true Faith. yet there is a
special confidence always included. And so in all places where there is wording about saving
faith, either a confidence in the Messiah is presupposed, and only a determination is declared, or
an application is made of it to Christ; or by that assent, confidence is set forth as an effect, by its
cause. Joh 11.25-26, He that believes in me shall live. Do you believe this? She says, Yes Lord, I
believe that you are that Christ, that Son of God who was to come into the World.

21. But whereas confidence is said to be a fruit of Faith, it is true of confidence — as it respects
God for what is to come — that it is a firm hope. But as it respects God in Christ offering himself
in the present, it is Faith itself. From this arise all those titles which the Scripture gives to saving
Faith, it is memoiOnow, mappnoiav, persuasion, boldness, 2Co 3:4-8; Eph 3:12; 1Pet 1.13; 1Joh
5.13-14; mAnpogopnBeig , a full persuasion, Rom 4:21; Col 2.2; vnéotaoig, the substance [of
things hoped for], Heb 11:1.

1 DRA Tsa 10:20 And it shall come to pass in that day, that the remnant of Israel, and they that shall escape of the
house of Jacob, shall lean no more upon him that strikes them: but they shall lean upon the Lord the Holy One of
Israel, in truth. Pro 3:5 Trust in the LORD with all your heart, And lean not on your own understanding; PRA Isa
50:10 Who is there among you that fears the Lord, that hears the voice of his servant, that has walked in darkness,
and has no light? Let him hope in the name of the Lord, and lean upon his God. NET Psa 71:6 I have leaned on you
since birth; you pulled me from my mother's womb. I praise you continually. Rom 10:11 For the Scripture says,
"Whoever believes on Him will not be put to shame."

2 Jas 2:17 Thus also faith by itself, if it does not have works, is dead.
3 A failing or inability.

4 Joh 1:50 Jesus answered and said to him, "Because I said to you, ‘T saw you under the fig tree,” do you believe? You
will see greater things than these."
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22. Now whereas some place true Faith partly in the understanding, and partly in the will, that is
not so accurately spoken, because it is one single virtue; and it brings forth acts of the same
kind, not partly of Science, and partly of affections, 1Cor 13.13.* Rather, that solid assent yielded
to the promises of the Gospel is called Faith; and it is called confidence, partly because it begets
faith as it is a general assent; and partly because it flows from that confidence as it is a special
and solid assent apprehending the actual possession of the grace already obtained. For so it
rests upon confidence of the heart as a means, or as a third argument, by force of which such a
conclusion can only be inferred; e.g., I am sure that someone who believes will be saved. I
believe: ergo I am sure I will be saved. Experience also teaches that this particular assurance of
the understanding may be lacking in some for a time, who notwithstanding, have true Faith
lying hidden in their hearts.

[9]

Chapter 4.
Of God, and his Essence.

1. In the former argument, we treated of Faith. Now order requires that we treat of God, who is
the object of Faith. That it may be somewhat more exactly done, we will first speak of the
knowledge of God.

2. God as he is in himself, cannot be apprehended by any but himself. 17im 6.16, Dwelling in
that Inaccessible light, whom never man saw, nor can see.

3. As he has revealed himself to us, he is conceived as it were, by the back parts, not by the Face.
Exo 33.23, You shall see my back-parts, but my Face cannot be seen, and darkly, not clearly;
that is, after a human manner and measure. 1Cor 13.12, Through a glass, darkly, after a sort.

4. Because those things that pertain to God are necessarily explained after a human manner,
that manner of speaking in these matters is frequently called, avépoc nonabeira, 2 i.e., a figure of
speech that attributes those things to God which are proper to men, such as human affections,
senses, or members.

5. Because they are also explained after our measure, according to man’s capacity, many things
are spoken of God according to our way of conceiving them, rather than from his Nature.

6. We cannot know him otherwise, so as to still live; nor do we have a need to know him
otherwise, that we may live well, Exo 33.19-20.3

7. That which is revealed of God is sufficient for us that we may live well. Deu 29.29, Those
things which are revealed to us and our children forever, that we may do all the words of the
Law.

8. Now that which may be known of God is his Sufficiency
[10]

and his Efficiency.# Rom 4.21, being fully persuaded that what he had promised, he was also
able to perform.

11Cor 13:13 And now abide faith, hope, love, these three; but the greatest of these is love.
2 What we call anthropopathic. The Greek here is, anthros popatheia.

3 Exo 33:19 Then He said, "I will make all My goodness pass before you, and I will proclaim the name of the LORD
before you. I will be gracious to whom I will be gracious, and I will have compassion on whom I will have
compassion." 20 But He said, "You cannot see My face; for no man shall see Me, and live."

4 The EFFICIENCY of God will be handled in chapter 6.
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9. These two are the Pillars of Faith, the props of comfort, the incitements to piety, and the
surest marks of true Religion, as provided by a previous verse, namely, Rom 4.11.1

10. The SUFFICIENCY of God is that whereby he himself has sufficient in himself for himself, and
for us; hence he is also called All-sufficient, Gen 17.1.2

11. This sufficiency of God is the first ground or reason for our Faith, why we believe him;
namely, because he is able to give us life, Rom 4.20.3

12. The sufficiency of God is in his Essence, and Substance.

13. The ESSENCE of God is that whereby he is a being that is absolutely first. Isa 44.6, I am the
first and the last; besides me there is no God.

14. This Essence of God is declared in his name Jehovah.
Now because the Essence of God is such, it follows,

15. First, that God is one, and only one. Deu 6.4; 1Tim 2.5; Eph 4.6; 1Cor 8.5-6; Mk 12.32; Rom
3.29-30.

16. Secondly, that God exists of himself; that is, he is neither from another, nor of another, nor
by another, nor for another.

17. Thirdly and finally, it follows that he is void of that power which is called passive; hence he is
unchangeable, Psa 102.27-28, You remain; you are the same. Rom 1.23, the glory of the
Incorruptible God. Jas 1.17, with whom there is no variableness, nor shadow of turning, or
changing.

18. Now because this Essence cannot be sufficiently comprehended by us from one act, it is
explicated by us as if it were manifold, namely by many attributes.

19. They are called attributes because they are said to be attributed to God, rather than properly
being in him, if they are taken as the words sound.

20. These attributes in God are one most pure and simple act. Hence the nature of the Divine
attributes may be rightly explained by these propositions as so many Consectaries,
consequences, or conclusions.

[11]

21. First, all the attributes of God are truly spoken of God in the abstract, as well as in the
concrete.

22. Secondly, those attributes which are of a sort that is common to God and the Creatures, in
their substance they belong first to God, and secondarily to the Creatures; although the names
are transferred from the Creatures to God, and so those first belong to the Creatures.4

23. Thirdly, the Divine attributes allow for no inward intention, extention, remission, or
imparity.!

1 Rom 4:11 And he received the sign of circumcision, a seal of the righteousness of the faith which he had while still
uncircumcised, that he might be the father of all those who believe, though they are uncircumcised, that righteousness
might be imputed to them also,

2 (Geneva Bible) Gen 17:1 When Abram was ninety years old and nine, the Lord appeared to Abram, and said unto
him, I am God all sufficient: walk before me, and be upright—that is rendered “Almighty” in other translations.

3 Rom 4:20 He did not waver at the promise of God through unbelief, but was strengthened in faith, giving glory to
God,

4 That is, the creatures (men) conceived the names for these attributes (they are man-made, and so they belong to
man primarily). But the attributes of God themselves, to which these names apply, belong to God.
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24. Fourthly, the Divine attributes are not contrary to one another, but agree very well together.

25. Fifthly, all Divine attributes are, as it were, Divine perfections; yet they are such that all
imperfection which accompanies such a property in the Creature, is to be removed in its
application to God; and its perfection is to be conceived with greatest eminence.

26. Sixthly, Divine attributes are in God not only virtually,2 and by way of eminence, but also
formally 3 — although not in that same manner that qualities exist in the Creatures.

27 Seventhly, they exist in God as in a secondary Essence, because they are not part of the
formal reason for the Divine Essence; for we must first conceive that God exists, before we can
conceive of him as just and good.

28. Eighthly, they are distinguished from the Essence, and among themselves, not only in
reason reasoning (as they say); but also reason reasoned;* so that the foundation of the
distinction is in God himself.

29. Ninthly, those attributes, which their formal respect include something proper to the Divine
Essence, are altogether incommunicable [to the creatures]; such as Omnipotency, Immensity,
Eternity, and similar attributes.

30. Tenthly, those that are said to be communicated to the Creatures are agreeable only in their
likeness, and not altogether in the way they exist in God; nor yet are they altogether equivocally
communicated. 5

31. The attributes of God set forth What God is, and Who he is.

32. WHAT God is, none can perfectly define, except what has the Logic of God himself. But an
imperfect

[12]

description which comes nearest to unfold God’s nature, and may be conceived by us, is such as
this:

33. God is a Spirit having life in himself. Joh 4.24, God is a Spirit. Joh 5.26, The Father has life
in himself.

34. He is called a Spirit, 1. Negatively, because he is not a body. 2. Analogically, or by a certain
likeness, because there are many perfections in spiritual substances which shadow forth the
Divine nature more than any bodily thing can.

35. He is said to be Living, 1. Because God most especially works of himself, not being moved by
another. 2. Because the vital action of God is his very Essence. 3. Because he is the Fountain of
all being, and the vital operation to other living things. Act 17.25, 28, He gives life to all, and
breath, and all things; in him we live, move, and have our being.

36. He is said to live in himself, because he receives neither being nor life from any other, in any
part.

! Inequality; presumably between the persons of the Godhead; the attributes of one are identical to those of the
others. This is itself an attribute of God, indivisibility.

2 That is, in power.
3 That is, in reality.

4 Ratione ratiocinante, ratione Ratiocinata. Human subjective conception of things, as distinct from God’s objective
reality — it is what we only conceive is true, as distinct from God’s absolute knowledge of truth.

5 Doubtfully or ambiguously.
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37. Hence, the chief title of God whereby he is distinguished from all idols, is that he is the living
God, Deu 32.40; Psa 84.2; Jer 5.2.

38. Hence our Faith, in seeking eternal life, rests in God alone, because God is the Fountain of
all life, Joh 5.26; Psa 36.9.

39. Those properties set forth to us who God is, and whereby he is distinguished from all other
things.

40. Now those Divine properties show how great God is, and what a one he is.

41. Under the notion of Quantity, he is said to be 1. One. 2. Infinite. First inwardly, because he is
unmeasurable. Secondly outwardly, because he is incomprehensible. 3. He is said to be eternal.

42. He is said to be One, not in kind, but in that most perfect unity which, in the Creatures, is
usually called numerical, and individual.

43. God is infinite, as he is void of all bounds of his Essence. Psa 139.8, If I climb up to Heaven,
you are there; or make my bed in the Grave, behold you are there.

44. God is unmeasurable, as he is void of all matter of dimension or measure. 1King 8.27, The
Heavens, and Heavens of

[13]
heavens do not contain you. Isa 66.1, Heaven is my throne, Earth my foot-stool.

45. Hence Faith looks for no certain measure of blessedness to be communicated from God, but
instead, unmeasurable glory.

46. God is incomprehensible, because he is void of any bounds to encompass him.

47. Hence he is present everywhere, because there is no place from which he is excluded, nor is
he included anywhere.2

48. God is also eternal, because he is without beginning and end, Psa 102.25-26; Isa 41.4; 1Tim
1.17.

49. Hence it is, that our Faith apprehends eternal life in God.

50. Those properties set forth what a one God is, by which he is said to work. To these now
ought to be attributed all the properties of Essence, and quantity, simplicity, immutability,
eternity, and immensity.

51. These qualities are conceived either under the reason of the faculties,3 or else conceived of
the virtues by which those faculties are adorned.

52. The faculties are understanding and will, which is why Faith leans upon him who knows
what is necessary for us, and is also willing to supply it.

53. The understanding of God is simple,4 without any composition, discourse, or representation
of shapes. Heb 4.13, All things are naked and open to his eyes.

1 That is, one and the same thing, not only in nature, but in number.

2 Inclusion suggests a place not previously occupied by God, or which is a separate space in which to include him. A
Sabbath invocation might imply that God was somehow not present before invoking him. It actually invokes, not
God’s presence, but God’s ever-present Spirit to fill us with power and grace, that we may worship rightly.

3 One of the inherent cognitive or perceptual powers of the mind.

4 Apart from anything else; without additions or modifications.
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54. The understanding of God is unchangeable; he does not know otherwise, nor one thing more
than another, nor more before than now, or now than before. Act 15.18, known to the Lord are
all his works, from before all ages.

55. The understanding of God is eternal; it neither begins nor ends. Ibid.

56. The understanding of God is Infinite, because he perceives all truths, and the reasons for all
things. Job 11.8-9, The Wisdom of God is higher than the Heavens, longer than the Earth,
deeper than the Sea. Psa 139.6, Your knowledge is more wonderful than I can conceive it.

[14]
57. The nature of the Divine Will, ought to be conceived by us the same way also.
58. The will of God is single, and only one in God.!

59. The will of God is unchangeable, because he always wills the same, and in the same manner.
Psa 33.1, The counsel of the Lord remains forever.

60. The will of God is eternal, because he does not begin to will what before he did not will; nor
does he cease to will that which before he willed. Mal 3.6, I Jehovah do not change.

61. The will of God may be said to be infinite, because it has no outward limitation.

62. The affections which are given to God in Scripture, such as love, hatred, and the like, either
set forth acts of the will, or they agree to God only figuratively.

63. A virtue is the perfection of the understanding and will, such as wisdom, holiness, and the
like in God.

64. Virtue is attributed to God as it denotes a readiness to do; not with respect to a habit that is
distinct from faculty and act.

65. But the virtues which in man arise from an occasion of sin and imperfection, do not agree to
God, such as humility, chastity, shamefulness, and the like.

66. Out of all these attributes, results that perfection of God whereby he is called blessed, 1Tim
1.11 and 6.15.

67. Hence our Faith has a firm foundation, because it leans on God, the possessor and author of
all perfection, blessedness, and glory.

Chapter 5.
Of the Subsistence of God.

1. The subsistence2 of God is that one Essence, as it exists with its Personal properties.

2. The same essence is common to three subsistences; and as touching the Deity, every
subsistence is of itself.3

3. Moreover, nothing is attributed to the Essence, which may not be attributed to every
subsistence in regard to the Essence of it.

!t That is, the three Persons of the Godhead have only one will. When Christ says in the Garden, “Not my will but
yours,” (Luk 22.42) it is said in his human, not his divine nature — submitting that will to the other in him, so there
would be no inconsistency in himself as to Father’s decree; hence our instruction in Rom 8.14, Jas 4.7.

2 The state of existing in reality; having substance. The Nicene Creed describes Jesus as being homootisios with God
the Father—that is, they are of the "same substance," of one essence (ousia), and are equally God.

3 “of itself” — that is, each Person is of the one Deity, and of the same substance together.
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4. But those things that are attributed properly to every subsistence, in regard to its [own]
subsistence, cannot be attributed to the Essence.!

5. The subsistences are distinguished from the Essence, as the manners of subsisting growing
together2 with the same Essence, are distinguished from the same, absolutely considered.

6. They are distinguished among themselves as Relatives, by certain relative properties; so as
one cannot be another; yet they are together in nature; nor can they be said to be former or
latter, except in the order of beginning,3 and in the manner of subsisting.

7. But seeing those relative properties are, as it were, individuating4 in an Essence that lives
spiritually and most perfectly, therefore those subsistences are rightly called persons.

8. Now these properties are not inherent qualities, but relative affections, to which agrees all
that perfection which is found in the like affections of the Creature; but no imperfection in the
Creature agrees to them.

9. Hence it is that a relative property in God makes or infers a person, which in the Creatures
does not have the same reason.

10. Those subsistences are either breathing, as Father and Son breathe; or they are breathed, as
the Holy Spirit is breathed.

11. To breathe, or send forth, is a relation — not such that by itself it can make a person — but it
is common to two persons.

12. The relative property of the Father is to beget. Psa 2.7, You are my Son; this day I have
begotten you. Joh 3.16, the only begotten Son. Heb 1.6, The first begotten. Hence the Father is
the first in Order.

13. The relative property of the Son is to be begotten; that is, to so proceed from the Father, that
he is partaker of the same Essence, and perfectly resembles his nature; and hence he is the
second in order. Heb 1.3, The brightness

[16]
of his glory, and the Character [or image] of his Person.

14. The property of the Holy Spirit is to be breathed, or sent forth, and he proceeds from the
Father, and the Son. Joh 15.26, Whom I will send to you from the Father, that Spirit of truth
who proceeds from the Father. Rom 8.9, The Spirit of Christ. Gal 4.6, The Spirit of the Son.

15. The difference between being begotten, which agrees to the Son, and proceeding, which is
proper to the Holy Spirit, cannot be explained by us in proper words — except that the Son
proceeds from the Father alone, and the Holy Spirit proceeds from the Father and the Son,
making one relative together, or making together one relation.

16. Yet, in part, it may be shadowed in a similitude; namely the Father is as it were, Deus
intelligens, God understanding. The Son, the express image of the Father, is as it were Deus

1 Here Ames begins to distinguish the Persons of the Godhead. Though having an identical subsistence, each person
has its own identity (its personhood) within that subsistence, which is not confused with the others.

2 “growing together” here means merged, or co-existing together as one — it does not mean they were somehow
separate and apart and then grew together.

3 Here is the Filioque of the Council of Constantinople (361) that the Son proceeds from the Father (“sent his only
begotten son”), and the Spirit proceeds from both the Father and the Son (“the Father will send”; “I will send”).

4 Refraining or limiting.
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intellectus, God understood. The Holy Spirit, flowing and breathed from the Father by the Son,
is as it were Deus dilectus, God beloved.

The Son is produced, as it were, by an act of understanding or speaking, from the understanding
or fruitful memory of the Father; the Holy Spirit is produced by an act of loving or breathing
from the fruitful will of the Father and the Son. Hence the Son is called the Word, Wisdom,
Image, which are not affirmed of the Holy Spirit. But because in the Creatures there is found the
generation of a son, but there is nothing found which so immediately proceeds from two equally
perfect (as the Holy Spirit proceeds from the Father and the Son), the procession® of the Son is
therefore properly designed, noted, or set down in Scripture; but there is neither a special
manner of proceeding, nor a special name absolutely proper, given to the Third Person. For it is
truly said of the Father and the Son, that they are spirits, and holy; and the Son also proceeds
from the Father by spiritual generation.

17. The proper name of God, with his proper titles, is

[17]

given in Scripture, not only to the Father, but also to the Son. Jer 23.6, Jehovah our
righteousness. Joh 1.1, The Word was God. Rom 9.5, God blessed forever. 1Tim 3.16, God
manifest in the flesh. Rev 17.14, Lord of Lords and King of Kings. It is also given to the Holy
Spirit. Act 5.3-4, that you should lie to the Holy Spirit, you have lied to God. Act 28.25 with Isa
6.9, Jehovah said, the Holy Spirit spoke . 1Cor 3.16; 6.19; 2Cor 6.16, the Temple of the Spirit;
the Temple of God.

18. Divine attributes are affirmed not only of the Father, but also of the Son. Isa 9.6, The most
mighty God, Father of eternity. Joh 2.25, He knew what was in man, and 3.13, The son of man
is in Heaven; and 8.58, Before Abraham was, I am. In the same way, also of the Holy Spirit:
Psa 139.7, Where shall I fly from your Spirit? 1Cor 2.10, The Spirit searches all things, even the
deep things of God. Heb 9.14, the eternal Spirit.

19. The proper operations of God are attributed not only to the Father, but also to the Son, and
the Holy Spirit. ELECTION is attributed to the Son: Mat 24.31, His elect. And the eternal COUNSEL
of God is attributed to the Holy Spirit: Isa 40.13, Who has weighed the Spirit of the Lord as the
man of his counsel. CREATION is attributed to the son: Joh 1.3. All things were made by him,
and without him, nothing was made that was made. Also it is attributed to the Holy Spirit: Psa
33.6, By the Word of the Lord the Heavens were made, and all their strength by the breath of
his mouth. Upholding and GOVERNING created things is attributed to the Son: Heb 1.3, Who
upholds all things by his mighty Word. Also they are attributed to the Holy Spirit: Gen 1.2, The
Spirit moved upon the face of the waters; Zec 4.6, By my Spirit says the Lord of Hosts. Proper
power to do MIRACLES is given to the Son: Act 4.10, Through the name of Jesus Christ, he stands
before you whole, etc.; Act 9.34, Jesus Christ heals you. It’s also given to the Holy Spirit: Act
2.4, They began to speak with tongues, as the Spirit gave them utterance. Communicating
spiritual life, and all grace in vocation, justification, adoption, sanctification, and glorification, is
everywhere give to the Son, and the Holy Spirit, as well as to the Father;

[18]

the ordaining, sending, and blessing of Ecclesiastical Ministry is given to the Son: Eph 4.8, 11,
He gave gifts, ...he gave some Apostles, etc. And to the Holy Spirit: 1Cor 12.11, One and the
same Spirit works all these; Act 20.28, The Holy Spirit has made you overseers. The very
RESURRECTION of the flesh is ascribed to the Son, as the author. Joh 6.54, I will raise him up.
Also to the Holy Spirit: Rom 8.11, He shall raise up your bodies by his Spirit dwelling in you.

! Issuing.
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20. Divine HONOUR also, and WORSHIP, is given not only to the Father, but also to the Son: Heb
1.6, Let all the Angels of God worship him. And to the Holy Spirit, when his Name together with
the Father and the Son, is appointed to be called upon over the Baptised: Mat 28.19, In the
name of the Father, and the Son, and Holy Spirit. In the same manner, the Son and Spirit are
called upon in that solemn form of salutation: 2Cor 13.13, The grace of the Lord Jesus Christ,
and the love of the Father, and the communication of the Holy Spirit, be with you all. And
whatever pertains to worship is referred to Christ as well as to the Holy Spirit, in that the true
worshippers of God, as they are such, are called Temples not only of God the Father, but also of
Christ: Rev 21.22, The Lord God Almighty is her Temple, and the Lamb. 1Cor 3.16, Do you not
know that you are the Temple of God, and the Spirit of God dwells in you? And 6.19, Do you
not know that your body is the Temple of the Holy Spirit, who is in you?

21. Finally, that AUTHORITY and MAJESTY which is proper to God, is given to the Son and the
Spirit: 1Cor 2.8, The Lord of glory; 1Pet 4.14, that Spirit of glory. All holy prophecy is attributed
to Christ and the Holy Spirit: 1Pet 3.19, Christ by his Spirit went and preached to the spirits
that are in prison; 2Pet 1.21, Holy men spoke being moved by the Holy Spirit; Act 28.25, The
Holy Spirit spoke by Isaiah the Prophet.

22. Now, in all these the Holy Spirit is propounded to us as a person subsisting, as manifestly
appears by this: that life, understanding, will, and power are given to him everywhere, together
with all those acts which are proper to a person.

[19]

23. Also the Spirit’s distinction from the Father and the Son is clearly taught when he is called
another, or he is sent, as coming from the Father and the Son, Joh 14.

24. Hence, God as the object of our Faith, is in every way sufficient to impart salvation to us. For
all love, grace, and the communication of those things which pertain to living well, flow from the
Father, Son, and Holy Spirit, 2Cor 13.14.

Chapter 6.
Of the Efficiency of God.

1. The EFFICIENCY of God 2 is that by which he works all, in all things. Eph 1.11, Who works all
things; Rom 11.36, Of him, by him, and for him are all things.

2. That Effecting, working, or acting of God, being actively taken as they are in God acting, is
not really different from God himself. For no composition, or mutation of power and act, can
have a place in the most simple and immutable nature of God. Yet it adds a certain relation of
God to a real effect.

3. He works all in all things, because the Efficiency of all and every thing, depends on the first
cause, not only as touching its substance, but also as touching all real circumstances. Isa 45.7,
That I Jehovah do all these things; Lam. 3.37-38, Who is he that says, and it comes to pass,
when the Lord does not command it? Do not evil and good proceed out of the mouth of the
most high? Also, whatever has any perfection in genere moris,3 in the matter of means, is
accounted among the works of God; but not any imperfection or defects, which are opposed to
the subjection that is due God.

1 2Cor 13:14 The grace of the Lord Jesus Christ, and the love of God, and the communion of the Holy Spirit be with
you all.

2 His working power.

3 In general custom; i.e. generally, or customarily.
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4. In the efficiency of God, shines forth both his Essence and his subsistence.
5. That Efficiency which pertains to the Essence of God, is his omnipotence.
[20]

6. The POWER of God being considered as plainly powerful, is altogether the same as his
sufficiency, and it properly pertains to the nature of God, as it is considered under the respect of
a being; and so it is before the knowledge and will of God. Rom 11.23, for God is able to graft
them in again.

7. But power, in as much as it is being executed, is in some sort after sufficiency, and it pertains
to the Efficiency of God; and so it follows the knowledge and will of God. Psa 115.3; 135.6,
Whatever he pleased, he did.

8. Therefore this is the order to be conceived. First we conceive in God Posse, to be able;
secondly Scire, to know; thirdly Velle, to will; Lastly, Efficere potenter, powerful to effect. This
differs from the effectual will of God, but only ratione, in reason, which distinctly explains that
Syllogism* of Faith in Mat 8.2-3, Lord if you will, you can: I will. Therefore it is done. The
argument here is from the will, coming to the power.

9. Hence the very Will of God, as it is an effecting principle, has a kind of power. Rom 9.19, Who
has resisted his will? Nor is executive Omnipotence anything else than the effecting will of God.
Psa 33.9, He commanded, and it was done. Rev 4.11, By your will they are and were created.

10. Therefore it is an error against the nature of God, to say that God properly wills to do many
things which yet, by his Omnipotence, he does not do. Eph 1.19-20, The exceeding greatness of
his power in us that believe, according to the working of his mighty power.

11. The Omnipotence of God is that whereby he is able to effect all things that he wills or can
will. 2Chr 20.6, In your hand is power and strength, and none can resist you. Luk 1.37, With
God there is no word which cannot be done.’?* Phi 3.21, He is also able to subject all things to
himself.

12. Hence also, everywhere in the Old Testament God is called, 7933 %% , mighty God, Isa 9.5; Jer
32.18. Also, *7¥ %% , God all-sufficient, Gen 17.1; 35.11; Ruth 1.20-21. And in the New Testament
he is called mavtokpdatwp,

[21]
the Lord Almighty, 2Cor 6.18; Rev 1.8; 4.8; And the only Suvaotng Potentate, 1Tim 6.15.

Power is attributed to God actively, because he has power to communicate something to others,
such as the power to cause:

13. Potentia, vel potestas causae, a causing power; yet properly, active power does not agree to
God, as if in respect to himself he were first idle, and afterward he put himself forth to act; for
God is a most pure Act, Jas 1.17.2

14. Therefore we must not imagine such an active power in God, which is a different thing from
his Essence; for the very Essence of God is this power whereby he is powerful; just as the same
Essence whereby he is merciful, is mercy itself.

! An argument.

2 Jas 1:17 Every good gift and every perfect gift is from above, and comes down from the Father of lights, with whom
there is no variation or shadow of turning.
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15. But an active power agrees to God in respect to the Creature, which is properly said to be able
to receive and prove that act of God, which before it did not feel and prove. Mat 19.26, All things
are possible with God.

16. The Omnipotence of God is conversant about things that are absolutely impossible —
whatever God wills, or can will. Ibidem.

17. This power is not therefore exercised about things which are altogether aSvvata impossible,
and which imply a certain contradiction, either in God, or in the things created. 2Tim 2.13, He
cannot deny himself.

18. Hence a certain distinction arises about Divine Omnipotence, whereby it is distinguished
into absolute power, and ordinate or actual power.

19. ABSOLUTE power is that whereby God is able to do all things possible, even though they shall
never be. Mat 3.9, God can raise up from these stones children unto Abraham; and 26.53, Do
you think that I cannot now ask my Father, and he shall immediately give me more than
twelve legions of Angels? Mk 10.27; Eph 3.20.!

20. The ORDINATE power of God is that whereby he not only can do that which he wills, but also
indeed actually does whatever he wills. Psa 115.3; 135.6; Eph 3.11.2

[22]

21. The manner of God’s subsistence which shines forth in his Efficiency is first, the co-working
of all Persons; secondly, the distinct manner of the Persons in working.

22. Their CO-WORKING is that by which they inseparably work the same thing; for all external
actions are common to all the Persons. Joh 5.17,19, My Father works, and I work. Whatever he
does, the Son likewise does the same; and Joh 16.13-14, That Spirit shall not speak of himself;
but whatever he hears, he shall speak. He shall take of mine, and give it to you.

23. Hence every Person works of himself, as touching the causal power which he exercises.

24. Hence there is no pre-eminence of dignity in that co-working, but great unity and identity of
one and the same cause.

25. Hence equal honour is equally due from us to all the Divine Persons.

26. The DISTINCT MANNER of working is that by which every Person works according to the
distinct manner of his subsistence.

27. That distinct manner is partly in the order of working, partly in the bounding of the action.

28. As touching the ORDER, the manner of working of the Father is of himself, by the Son and
Holy Spirit. Hence the beginning of things, namely Creation, is properly attributed to the Father,
who in order of beginning is the first Person.3

1 Mar 10:27 But Jesus looked at them and said, "With men it is impossible, but not with God; for with God all things
are possible." Eph 3:20 Now to Him who is able to do exceedingly abundantly above all that we ask or think,

2 Psa 115:3 But our God is in heaven; He does whatever He pleases. Psa 135:6 Whatever the LORD pleases He does,
In heaven and on earth, In the seas and in all deep places. Eph 3:11 according to the eternal purpose which He
accomplished in Christ Jesus our Lord,

3 Gen 1:1 In the beginning God created the heavens and the earth. 2 The earth was without form, and void; and
darkness was on the face of the deep. And the Spirit of God was hovering over the face of the waters. Joh 1:1 In the
beginning was the Word, and the Word was with God, and the Word was God. 2 He was in the beginning with God. 3
All things were made through Him, and without Him nothing was made that was made.
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29. The manner of operation of the SON is from the Father, by the Spirit. Hence the dispensation
of things is properly attributed to him, namely Redemption and the constitution of all the offices
in the Church. Eph 4.11, He therefore gave some to be Apostles, some Prophets, etc.

30. The manner of working of the SPIRIT is from the Father and the Son by himself. Hence the
communication of things is attributed to the Holy Spirit, such as Regeneration, Tit 3.5.* The
communication of all spiritual gifts, 1Cor 12.4.2 And the perfection of natural things themselves,
Gen chaps. 1 and 2.3

31. As touching the TERMINATION [or bounding] of the action that works,4
[23]

in which the working, or manner of working of one Person chiefly shines forth, is chiefly
attributed to that Person. So Creation is, by a special application, appropriated to the Father,
Redemption to the Son, and Sanctification to the Holy Spirit.5

Chapter 7.
Of the Decree and Counsel of God.

1. In the powerful Efficiency of God, the Decree of God obtains the first place; because this
manner of working, being most perfect of all, chiefly agrees to the Divine Nature.

2. The Decree of God is his determinate purpose of effecting all things by his almighty Power,
and according to his counsel. Eph 1.11, He does all things according to the counsel of his own
will.

3. In the Decree of God appear his constancy, truth, and faithfulness.

4. CONSTANCY is that by which the Decree of God always remains immutable. Num 23.19, The
strong God is not a man that he should lie, nor the Son of man that he should repent. Pro 19.21,
The Counsel of the Lord shall stand.

5. TRUTH is that by which God declares what he alone has decreed. Jer 10.10, Jehovah is a God
of truth.® Rom 3.4, Let God be true and every man a liar. For although his words may seem
sometimes to sound like another thing, yet the sense of them always agrees with the Decree.

6. FAITHFULNESS is that by which he effects what he has decreed, as he has decreed it. Isa 46.10,
My Counsel shall stand, and I will do all my pleasure.

7. Every Decree of God is eternal. 1Cor 2.7; Act 15.18.7
8. To this Decree of God pertains his Counsel. Eph 1.11; Act 4.28.1

1 Tit 3:5 ...not by works of righteousness which we have done, but according to His mercy He saved us, through the
washing of regeneration and renewing of the Holy Spirit;

2 1Cor 12:4 There are diversities of gifts, but the same Spirit. 1Cor 12:11 But one and the same Spirit works all these
things, distributing to each one individually as He wills.

3 Gen 1:31 Then God saw everything that He had made, and indeed it was very good.
4 That is, the relation of a work to a particular person — it ‘terminates’ in him.

5 1Pet 1:2 elect according to the foreknowledge of God the Father, in sanctification of the Spirit, for obedience and
sprinkling of the blood of Jesus Christ: Grace to you and peace be multiplied.

6 Geneva Bible; all other translations read, “But the LORD is the true God.” Yet see Deu 32.4; Psa 31.5; Isa 65.16.

7 1Cor 2:7 But we speak the wisdom of God in a mystery, the hidden wisdom which God ordained before the ages for
our glory; Act 15:18 "Known to God from eternity are all His works.”
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9. The Counsel of God is, as it were, his deliberation concerning

[24]
doing everything in the best manner, after it is approved by his understanding and will.

10. Counsel is attributed to God in respect to his perfect judgment, whereby he does all things
advisedly; i.e., willingly and by set purpose — and not in respect to any inquiry upon which we
men depend for such a judgment. For God sees and wills all and everything, together. Therefore
it is called, as it were, deliberation — but it is not deliberation properly so-called.>

11. Three things concur in the perfection of this counsel. 1. A propounded scope or end. 2. A
concept of the mind tending towards that scope (an intention), and 3. good-pleasure of the will.

12. The scope or end of this Counsel is the glory of God himself; that is, that goodness or
perfection of God which is manifested by his Efficency, and which shines forth in his works. Eph
1.6, To the praise of his glorious grace.

13. In every artificer,3 or someone who works by counsel ad extra, outwardly, there is a platform
beforehand in the mind, which he looks into when he is about to work, so that he may fit his
work to it — so also in God, seeing that he does not work naturally or rashly, nor by constraint,
but with greatest perfection of reason. Such a platform is to be conceived to pre-exist
beforehand in his mind, as the exemplary cause of all things to be done. Heb 11.3, Those things
we see were made of things that do not appear.4

14. The platform of all things is the Divine Essence, as it is understood of God himself as
imitables by the Creatures — so that in some way, the Image of that perfection, or some footprint
of it, may be expressed in the Creatures. That is, the Creatures themselves, as they are conceived
in the Mind of God, are the platform or image of that nature which they have in themselves.

15. A platform in the mind of man, who attains to knowledge by Analysis or resolution, is
collected about things themselves. And so things exist first in themselves, and then they come to
the senses of men, and then to his understanding. Here they can make some Idea ¢ to direct the
subsequent operation. But because God understands all things by Genesis, or composition, and
does not require knowledge by Analysis, or by

[25]
resolution of things, all things are therefore first in his mind, before they exist in themselves.

16. In us, the things themselves are the example, platform, or copy; and our knowledge is the
Image. But in God, the Divine knowledge is the copy-platform; and the things themselves are
the Image, or express likeness of it.

1 Eph 1:11 In Him also we have obtained an inheritance, being predestined according to the purpose of Him who
works all things according to the counsel of His will; Act 4:27-28 "For truly against Your holy Servant Jesus, whom
You anointed, both Herod and Pontius Pilate, with the Gentiles and the people of Israel, were gathered together 28 "to
do whatever Your hand and Your purpose determined before to be done.

2 That is, the deliberation and judgment of men depend upon making an inquiry, gathering facts, weighing options,
choosing outcomes and means, etc. God does not deliberate in such a fashion. Rather, God is deliberate.

3 An inventor or creative personality; the first to think of or make something by crafting it.

4 Heb 11:3 By faith we understand that the worlds were framed by the word of God, so that the things which are seen
were not made of things which are visible.

5 Able to be imitated. Man is made in the image of God (Gen 1.27); but man is a creature. Even so, he receives the
“communicable attributes” of God, not in their perfection, but as reflections of some aspects of God’s nature. Such
characteristics combine to form the “image” of man’s nature, which reflects the “image” of God’s nature.

6 A form or image of a thing in a man’s mind.
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17. An Idea in man is first imprinted, and afterwards expressed in the things. But in God, it is
only properly expressing, not impressed, because it does not come from any other thing.

18. From this one foundation may all errors about merits, and foreseen faith, be sufficiently
refuted.!

19. The Idea or platform, as it is absolutely considered in God, is only one; but as it includes
diverse respects to the Creatures, it becomes manifold; so that it is true that the Idea of one
Creature is not the Idea of another.

20. In God there are platforms of all perfections which are in the Creatures, because they
proceed from the active power of God; but not platforms of imperfections, if they are formally
considered as imperfections.

21. Therefore the knowledge of evil depends on denying good, just as the being of evil consists in
the privation of good; for as everything has its being, so it is known.

22, Ideas, as they are many, so some of them are Connexa, knit together among themselves; and
they depend one upon another. This is why a certain order arises of former and latter.

23. Ideas, as they are considered going before the Decree of God’s Will, represent a quiddity? of
things, and only a possible existence. As they are considered after the determination of God’s
Will, they represent the same thing, as actually to come according to their actual existence.

24. From that diverse consideration, there arises a distinguishing of Divine knowledge into that
which is called, Knowledge of simple understanding, and Knowledge of vision.

[26]

25. KNOWLEDGE OF SIMPLE INTELLIGENCE is knowledge of all possible things; that is, of all and
every thing which may be done by most perfect knowledge in God.

26. KNOWLEDGE OF VISION is the knowledge of all future things, whether in their own nature they
are necessary, or free, or contingent.

27. Those things that God knows by simple intelligence, 3 or mere understanding, he knows by
his all-sufficiency. But those things he knows by vision, he knows by his Efficiency, or by the
Decree of his own will. Psa 33.15, He that frames their hearts, observes all their works. Isa
44.7, Who as I, foretells and declares it, or orders it to be, from the time that I disposed the
people forever: that the things to come, and which shall come to pass, may be declared to
them?

28. Some imagine a middle knowledge by which God is said to know by supposition, before the
Decree of his will, such events that would come to pass if such causes were put. Seeing that it
both determines events that will certainly to come to pass independently from God’s Will, and
that it makes some knowledge of God depend chiefly on the object — I say that such a knowledge
cannot stand with the great perfection of God.

29. The Divine Idea, according to the variety of Notions which are in the things, puts on diverse
respects. In respect to the Principles, it is called Intelligence, whereby God perceives every
several4 thing in every thing. In respect to truth belonging to every several thing, it is called

1 That is, Arminianism, in which God foresees a man’s future merits, or faith, before electing him to salvation. This
makes God react to, or be “impressed by”, man’s actions, rather than causing or “expressing” them. Such a concept
makes God dependent on the independent actions of men in order to exercise His will. (Act 17.25-29)

2 The essence or being of a thing that makes it the kind of thing it is, and makes it different from any other.
3 God’s absolute knowledge.
4 Considered individually.
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Science,* which as to its extent, is Omniscience. And as to that being which things have in their
proper measure, it is called Prescience.? In respect to the dependence of truths which they have
among themselves, it is called Sapience,3 whereby he knows what is convenient for everything,
and what is disagreeable for it. In respect to the whole order to be appointed in practice, it is
called Prudence, whereby he knows to apply the fittest occasions to everything. Lastly, in respect
to putting it into practice, it is called Art, whereby he knows to effect all things most skillfully.
Heb 11.10.4

[27]

30. Those words are often used promiscuously in the Scriptures to explain the perfection of
Divine understanding, to the capacity of those who have a very imperfect understanding; yet of
their own nature, they allow for this distinction, and not another.

31. That conjectural knowledge which only some give to God, about contingent things to come,
plainly repugnss the nature and perfection of God.

Of those three things which were propounded [thesis 11], as concurring to
the perfection of God’s Counsel: namely, A scope conceived
of the mind, and intention of the will; The
Third remains to be considered, which
is called, Good pleasure.

32. The GOOD PLEASURE of God is an act of Divine will, most freely and effectually determining
all things.

33. Good pleasure indeed in Scripture most usually sets forth the good will of God whereby he
wills and determines a saving good to his own; yet because the whole Counsel of God is well
pleasing to him, the term is rightly used by Divines to explain every Counsel of God, specifically
according to the Scriptures.

34. This will is truly free, because whatever it wills, it wills it not by necessity of nature, but by
Counsel.

35. It is most free, or chiefly and absolutely free, depending on no other; but the freedom of the
will of men and Angels, by reason of that dependence which the will has on God, is less free in
partaking of another.®

36. Freedom in those operations which are outward, is not only concomitant (as it is in inward
operations), but it is also antecedent 7 by way of a principle: because what God wills to work
outwardly, he does not will out of a necessity of nature, but out of a precedent choice. For there
is no necessary connexion 8 between the Divine Nature, and those Acts.

37. This will is Effectual, because whatever it wills, God effects it in its time; nor is there
anything that is not

1 Science is knowledge.

2 The power to foresee the future.

3 Wisdom.

4 Heb 11:10 for he waited for the city which has foundations, whose builder and maker is God.

5 To make the subject of dispute, or contention.

6 i.e., man “partakes” only of that freedom which operates within the bounds of God’s will, Rom 9.19.
7 Going before.

8 Joining before.
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[28]
done if he wills it to be done. Psa 115.3 and 135.6, Jehovah does whatever he pleases.

38. Hence the Will of God is the first cause of things. Rev 4.11, By your will they are and were
created. But the Will of God, as it wills to work outwardly, does not presuppose the goodness of
the object, but by willing, it makes the object good. Jas 1.18, Because he would, he begat us.
Rom 9.18, He has mercy on whom he wills.

39. Therefore there is no cause, properly so-called, to be attributed to God’s Will.

40. Hence it is rightly said that God wills one thing to exist for another; but that one thing is not
a proper cause whereby the will of God is inwardly moved to appoint that other thing. So God
wills that the Sun and stars should exist for the generation, conservation, and corruption of
things below; yet the Sun and Stars are not a cause why God wills those things to be generated,
conserved, and corrupted. And so it is in all things outside of God, which indeed among
themselves are causes and effects, even as they depend upon the Divine will. But there is no
cause of God’s Will outside of itself.

41. Also, the willing of one thing in God, is not properly a cause that effects God willing another
thing in himself. This is because the Efficiency of a cause upon an effect, and the dependence of
the effect upon a cause, cannot be in the Will of God — which is God himself truly and plainly
willing all things together, and at once, with only one act. Yet it is true that the Schoolmen’ say
that a passive attingency? of the Divine will in respect to one thing, is a cause of a passive
attingency in respect to another. And so, in this sense, it is truly and piously said that God wills
some one thing, because he wills another.

42. Therefore, although God wills many things which will not follow except upon some
antecedent act of the Creature, yet the very act of willing in God does not properly depend as a
consequent thing upon the act of the Creature.3 Nor is it lawful under the appellation of an
Antecedent will, to give to God that imperfect will which is called Velleitas, a willingness in the
Schools. For it does not agree to an

[29]
Omniscient, Omnipotent, and infinitely blessed Nature.

43. Which is why that opinion is not to be admitted, which determines that God wills something
antecedent to the act of the Creature, which afterwards he does not will towards them, but wills
another thing. This is because it makes the Will of God mutable and dependent on the act of the
Creature, so that as often as the act of the Creature is changed, so often the Will of God is also
changed.

1 Or Scholastics — A School of critical thinking that began in the 12t century. The Schoolmen placed a strong
emphasis on dialectical reasoning and argumentation. It often takes the form of explicit disputation: a topic is drawn
from a tradition, and then presented in the form of a question; the opponent’s responses are given, and a
counterproposal is argued, in which the opponent’s arguments are rebutted. The Schoolmen strived to reconcile
Christian theology as a whole with classical philosophy, especially that of Plato and Aristotle; but also Neoplatonism.
Ames is addressing the Neo-Plationist doctrine that the first principle and source of reality transcends being and
thought, and is naturally unknowable. The Schoolmen included Anselm of Canterbury, Peter Abelard, Albertus
Magnus, Duns Scotus, William of Ockham, Bonaventure, and Thomas Aquinas.

2 A touching, connection, or contact between things. Ames uses “passive attingency” to mean the efficacy of the will of
God upon one thing, causing another thing.

3 That is, it isn ‘t a consequential event dependent on man’s will, but a sequential event awaiting man’s will.
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44. By that opinion also, that form of speech prescribed in the Word of God,* in which we
commit ourselves and all ours to God — such as, I will do this or that, if God wills — would not
be used in all things; but would be turned to the contrary: God will do this or that, if man wills.

45. This will determines all things — greatest, least, contingent, necessary, free — without
exception. The Scripture shows this of all kinds of things, such as Christ Jesus being glorified,
and the Church being saved by him, Psa 2; 110.4; 40.7-9; Heb 7.16, 21; Eph 5.25; 2Tim 1.9.2 Of
Pharaoh, Exo 13, where God so disposed all things that he might move Pharaoh to persecute
and overthrow the people of Israel; indeed, he hardened him, so that he might persecute them.
Yet Pharaoh and Israel worked freely. In the same way, the selling of Joseph, in which all things
happened freely and contingently — God determined it according to his will. Of the very heart of
man, Psa 33.15;3 1Sam 10.9, 26;4 Pro 21.1.5 Of a man killing another man by chance, Exo 21.13.°
Of the Lot cast into the Lap, Pro 16.33.7 Of little sparrows falling to the ground. Of all the hairs
on a man’s head, Mat 10.29-30. Of the Lilies, Flowers, and Grass of the Earth, Mat 6.28, 30.
Finally, of all created things, Job 38; Psa 104; Isa 45.7;8 Jer 14.22.9

46. If God were not to determine all things, then his Will would not plainly and universally be
the first cause; and therefore those who think the contrary must of necessity either make two
first beginnings, or more than two, which is very far from all truth.

47. But there is not the same reason for will, as there is for Divine knowledge and power; for
knowledge knows all

[30]

things that may be known; and power can do all possible things; and they are stretched forth
together beyond those things which actually have been, are, and shall be. But by his Will he does

1 Jas 4:13-15 Come now, you who say, "Today or tomorrow we will go to such and such a city, spend a year there, buy
and sell, and make a profit"; 4 whereas you do not know what will happen tomorrow. For what is your life? It is even
a vapor that appears for a little time and then vanishes away. 5 Instead you ought to say, "If the Lord wills, we shall
live and do this or that."

2 Psa 2:12 Kiss the Son, lest He be angry, And you perish in the way, When His wrath is kindled but a little. Blessed
are all those who put their trust in Him. Psa 110:4 The LORD has sworn And will not relent, "You are a priest
forever According to the order of Melchizedek." Psa 40:7 Then I said, "Behold, I come; In the scroll of the book it is
written of me. 8 I delight to do Your will, O my God, And Your law is within my heart." 9 T have proclaimed the good
news of righteousness In the great assembly; Indeed, I do not restrain my lips, O LORD, You Yourself know. Heb
7:15 And it is yet far more evident if, in the likeness of Melchizedek, there arises another priest *® who has come, not
according to the law of a fleshly commandment, but according to the power of an endless life. Heb 7:21 (for they
have become priests without an oath, but He with an oath by Him who said to Him: "The LORD has sworn And will
not relent, ‘You are a priest forever According to the order of Melchizedek ' "); Eph 5:25 Husbands, love your wives,
just as Christ also loved the church and gave Himself for her; 2Tim 1:9 who has saved us and called us with a holy
calling, not according to our works, but according to His own purpose and grace which was given to us in Christ Jesus
before time began;

3 Psa 33:15 He fashions their hearts individually; He considers all their works.

4 1Sam 10:9 So it was, when he had turned his back to go from Samuel, that God gave him another heart; and all
those signs came to pass that day. 1Sam 10:26 And Saul also went home to Gibeah; and valiant men went with him,
whose hearts God had touched.

5 Pro 21:1 The king’s heart is in the hand of the LORD, Like the rivers of water; He turns it wherever He wishes.

6 Exo 21:13 "However, if he did not lie in wait, but God delivered him into his hand, then I will appoint for you a
place where he may flee.

7 Pro 16:33 The lot is cast into the lap, But its every decision is from the LORD.
8 Isa 45:7 I form the light and create darkness, I make peace and create calamity; I, the LORD, do all these things.’

9 Jer 14:22 Are there any among the idols of the nations that can cause rain? Or can the heavens give showers? Are
You not He, O LORD our God? Therefore we will wait for You, Since You have made all these.
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not will all things that he can will, but all things which he judges to be willed; and therefore they
will actually come to be afterward. This is why, although God may be called Omniscient, and
Omnipotent, yet he cannot be called Omnivolent.

48. Whatever God wills in all these things, he is universally effectual. So that he can in no way be
hindered or frustrated, whereby he cannot obtain what he wills. For if he were to properly will
anything, and could not obtain it, he would not be most perfect and blessed.

49. Yet the Will of God does not imply a necessity upon all future things, but only a certainty as
touching the event. So it could not be, as to the certainty of the event, that the bones of Christ
should be broken, because God willed that they should not be broken.2 Yet there was no
necessity imposed on the Soldiers’ Spears, and other second causes which were present.

50. No, it is so far off that the will of God, which most certainly attains to whatever it wills, urges
all things with hard necessity, that it is the prime root and efficient cause of all that contingency
and freedom which exists in things — because it effectually foreordains such effects to follow
such causes.

51. In those things which God Wills, there is a certain order conceived; namely, that first he
Wills the end, before he wills the means to the end, because he works by most perfect reason.
And among means, he first Wills those things which come nearest to the end; for that which is
first in order of execution, is last in order of intention; and so also it is contrarily.

52. This Will of God is partly hidden, and partly revealed, Deu 29.29.3

53. Those means by which this Will is revealed, are rightly called the Will of the sign, not only
metaphorically, because they declare among men what they would have, but also metonymically,
because they are either effects, or adjuncts, partly declaring the proper Will of God.

[31]

54. There are five signs put in that old verse, Praecipit, et Prohibit, Permittit, Consulit, Implet:
He Commands and Forbids, Permits, Counsels, Fulfills.4 But because counsel is the same as a
command, instead of counsel, it would be better to use Promittit, He promises.

Thus far in general of God’s Efficiency, which together with
his Sufficiency, make a fit and adequate object of
Faith. The kinds of Efficiency follow.

Chapter 8.
Of Creation.

1. The Efficiency of God is either Creation, or Providence [chap. 9].

2. CREATION is the Efficiency of God whereby in the beginning he made the World from nothing,
very good.

3. Active Creation is conceived of as the manner of a transient action, in which there is always an
Object presupposed, about which the agent is exercised; yet it is not formally transient,* but only
virtually so;2 because it does not presuppose an Object, but makes it.

1 Willing all things (from volition — the ability to consciously make a choice or decision).

2 Psa 34:20 He guards all his bones; Not one of them is broken. Joh 19:36 For these things were done that the
Scripture should be fulfilled, "Not one of His bones shall be broken."

3 Deu 29:29 "The secret things belong to the LORD our God, but those things which are revealed belong to us and to
our children forever, that we may do all the words of this law.

4 From William de Montibus ‘ work Versarius, a compilation of mnemonic verses.
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4. Passive Creation is conceived of as the manner of mutation, which is improperly called
mutation.

5. Creation respects the whole world — that is, whatever exists besides God.

6. Hence, all things which exist besides God are created, and they are altogether created; that is,
they are created according to their matter, as well as to their form. Rev 4.11, Because you have
made all things. Col 1.16, For by him were made all things which are in Heaven and which are
on Earth, visible and invisible.

7. Creation produces Originally, because it produces a being, not only as it is a being, but also
absolutely in every part.

[32]

8. Therefore, before the Creation, the Creatures3 had no real being, either of existence or
Essence; although from eternity they had a known being in the knowledge of God.

9. Creation then produces out of nothing; that is, out of matter that does not pre-exist, that does
not have a being beforehand; but co-exists, that has a being together with the thing created.
For there was nothing from eternity besides God, nor is God the matter or part of any Creature,
but only the efficient cause.

10. Indeed, some things are said to be created, whose matter pre-existed. But then Creation
respects not only that immediate action, whereby it comes to pass that such things exist; but
also a mediate action, whereby it comes to pass that the matter itself should exist from which
they are formed. So it was in the Creation of plants and living Creatures, Gen 1.11, 20.

11. That nothingness, or not-being of things, went before their being; not only in order of nature
— for otherwise they might co-exist with God from eternity — but also in order of duration, or
continuance, according to our manner of conceiving.

12. Hence that beginning in which God is said to create the world, was the end of that duration
which nothingness had, and the beginning of that duration which the world had.

13. Therefore, by the Creation God would display both his perfection — that he did not need any
Creature or outward thing; for then he would have created the world as soon as he could — and
also his freedom, whereby he brought forth all things without natural necessity; for if he had
created necessarily, he would have done it from eternity, Rev 4.11; Psa 115.3.4

14. The world was not made from eternity, nor could it be created from eternity, in that
disposition and order of things which it now has.

15. That day would not have been, if infinite days ought to have gone before; for those days going
before would never have ended, that a next day might succeed them.5

16. Hence it also follows that no Creature was or could be a cause, either instrumentally or
principally, in the act of Creation.

[33]

1 Passing away in reality.
2 Passing away only in power, while its existence continues.
3 Creatures here refers both to animate and inanimate creations of God, who is Creator of all things.

4 Rev 4:11 "You are worthy, O Lord, To receive glory and honor and power; For You created all things, And by Your
will they exist and were created." Psa 115:3 our God is in heaven; He does whatever He pleases.

5 Gen 1:5 So the evening and the morning were the first day.
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17. Everything created was very good, because it was made neither rashly, nor in vain, but made
for the end to which the Maker attained, Gen 1.31. Whatever he made was very good, 1Tim 4.4.!
Whatever God made is good.

18. The goodness of a created thing is that perfection whereby it is fit for the use it serves.2 Now
that use is particular, or it is universal.

19. The PARTICULAR use is that proper operation to which anything serves its proper nature.

20. UNIVERSAL use, is the ordaining of one thing [in concert] with others, for the perfection of
the Universal whole, Psalms 104 and 148; Isa 48.13.3

21. By this goodness, all created things in their natural manner tend unto God from whom they
came. For the second being is from the first being, and for the first. Hence those phrases, From
him, through him, and for him are all things, Rom 11.36.

22. Now natural things tend unto God, 1. In that they declare God’s glory, Psa 19.1.4 2. In that
they give occasion for us to know and seek God, Rom 1.20; Act 17.26.-27 5 3. In that they
sustain our life, so that we may live well to God, 1Cor 10.31; 1Tim 4.3-4.°

23. TIME exists or has a being together with all natural things, as appears in that phrase, In the
beginning; for then was the beginning of time.

24. PLACE also exists; that is, a certain space in which the extension of the Creature is bounded,
Gen 1.22.7

25. But these are not properly created, but con-created, or annexed — they are knit to the things
created, because they do not have an absolute, but only a relative entity or being.

26. Because God created all things out of nothing, therefore our faith rests in him against hope,
under hope, for those things which are not, as if they were, Rom 4.17, 18.8

27. The Creation of the world is distributed according to the parts of the world; for although the
world is one — by unity of aggregation, order, and end — yet it consists of parts, distinguished
not only according to the situation,

[34]

11Tim 4:4 For every creature of God is good, and nothing is to be refused if it is received with thanksgiving;
2 And where it does not fit that use, it is perverse — it deviates from its intended use.

3 Isa 48:13 Indeed My hand has laid the foundation of the earth, And My right hand has stretched out the heavens;
When 1 call to them, They stand up together.

4 Psa 19:1 The heavens declare the glory of God; And the firmament shows His handiwork.

5 Rom 1:20 For since the creation of the world His invisible attributes are clearly seen, being understood by the
things that are made, even His eternal power and Godhead, so that they are without excuse; Act 17:26-27 "And He
has made from one blood every nation of men to dwell on all the face of the earth, and has determined their
preappointed times and the boundaries of their dwellings, 27 "so that they should seek the Lord, in the hope that they
might grope for Him and find Him, though He is not far from each one of us;

6 1Cor 10:31 Therefore, whether you eat or drink, or whatever you do, do all to the glory of God. 1Ti 4:3-4
forbidding to marry, and commanding to abstain from foods which God created to be received with thanksgiving by
those who believe and know the truth. 4 For every creature of God is good, and nothing is to be refused if it is received
with thanksgiving;

7 Gen 1:22 And God blessed them, saying, "Be fruitful and multiply, and fill the waters in the seas, and let birds
multiply on the earth."

8 Rom 4:17-18 (as it is written, "I have made you a father of many nations ") in the presence of Him whom he
believed — God, who gives life to the dead and calls those things which do not exist as though they did; *® who,
contrary to hope, in hope believed, so that he became the father of many nations, according to what was spoken, "So
shall your descendants be."
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but also according to the Essence, and Existence.

28. The Creation of these parts of the world was not altogether and in one moment; but it was
finished by parts succeeding one another, in the space of six days.

29. Creation then, is of the parts of the world that are either immediately perfect, or mediately
perfect [thesis 43], Psa 33.6; Heb 11.3; Gen 2.7, 19, 22.1

30. Creation of things IMMEDIATELY perfect is that whereby things were made having their
principles, both material and formal, ingenerated in them at the first, and in a complete
existence.

31. Hence those [immediate] Creatures, of themselves, are subject to no essential change, such
as generation [i.e. reproduction] or corruption [i.e. sickness and death].

32. The parts immediately perfect are the highest Heaven and its Inhabitants, the Angels.

33. The highest Heaven is the dwelling place of God’s holiness, full of all things which pertain to
eternal blessedness, where the Majesty of God presents itself to be seen as it were, Face to Face.
1Cor 2.8; Mk 12.23; 1Cor 13.12.2

34. It is called the third Heaven, Empyreum fiery, The Heaven of Heavens, and Paradise, 1Kgs
8.27; Mat 18.10; Mk 12.25; 2Cor 12.2, 4.

35. This Heaven is meant in Gen 1.1 and Heb 11.10, 16.3
36. Angels are Spirits of primary perfection, created to minister to God.

37. That Angels were created, is apparent from Col 1.16; Psa 148.4-5.4 That they were created
the first day with the highest Heaven appears: 1. From the likeness of nature that they have. 2.
In that they are said to have as it were, applauded God in the Creation of other things, Job 38.7.5

1 In progression: Psa 33:6 By the word of the LORD the heavens were made, And all the host of them by the breath
of His mouth. Heb 11:33 faith we understand that the worlds were framed by the word of God, so that the things
which are seen were not made of things which are visible. Gen 2:7 And the LORD God formed man of the dust of the
ground, and breathed into his nostrils the breath of life; and man became a living being. 2:19' Out of the ground the
LORD God formed every beast of the field and every bird of the air, and brought them to Adam to see what he would
call them. And whatever Adam called each living creature, that was its name. 2:22 Then the rib which the LORD God
had taken from man He made into a woman, and He brought her to the man.

2 1Cor 2:7-9 But we speak the wisdom of God in a mystery, the hidden wisdom which God ordained before the ages
for our glory, 8 which none of the rulers of this age knew; for had they known, they would not have crucified the Lord
of glory. 9 But as it is written: "Eye has not seen, nor ear heard, Nor have entered into the heart of man The things
which God has prepared for those who love Him." Mar 12:23 "Therefore, in the resurrection, when they rise, whose
wife will she be? For all seven had her as wife." 1Co 13:12 For now we see in a mirror, dimly, but then face to face.
Now I know in part, but then I shall know just as I also am known.

3 Gen 1:1 In the beginning God created the heavens [Heb. shamayim (pl.), heaven, heavens, or sky] and the earth —
“heaven and earth” (KJV, GNV, DRA). Heb 11:10 for he waited for the city which has foundations, whose builder and
maker is God. 11:16 But now they desire a better, that is, a heavenly country. Therefore God is not ashamed to be
called their God, for He has prepared a city for them.

4 Col 1:16 For by Him all things were created that are in heaven and that are on earth, visible and invisible, whether
thrones or dominions or principalities or powers. All things were created through Him and for Him. Psa 148:4-5
Praise Him, you heavens of heavens, And you waters above the heavens! 5 Let them praise the name of the LORD, For
He commanded and they were created.

5 Job 38:7 When the morning stars sang together, And all the sons of God shouted for joy?
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3. In that Angels are Spirits, Heb 1.14; Luk 24.39;* Ministers of God, Heb 1.7, 14; of chief
perfection, and of an immortal nature, Luk 20.36.2

38. Hence the Angels so excel in clear-seeing reason, that they are said to be as it were, full of
eyes,3 readily discerning what God would have done by them, and how it is to be done. And they
so excel in liberty of will, that they perform their offices with diligence, Psa 103.20.4 And they so
excel in perfect strength, that they are able to do great things, 2Pet 2.11;5

[35]

And they so excel in greatest agility, as if they had wings, that they swiftly dispatch that which
they have a commission to do, Eze 1.6.°

39. Their Ministry is to celebrate the glory of God and to execute his commands, Psa 103.20,
especially about those who shall be heirs of eternal life, Heb 1.14; Psa 91.11; 34.7.7

40. They were created sound in holiness and righteousness, Luk 9.26; Joh 8.44; Jde 1.6; 2Pet
2.4.8

41. They are many in number, ten thousand times ten thousand, Dan 7.10; Heb 12.22; Mat
26.53.9 They are distinguished among themselves in respect to their Offices and Objects about
which they are exercised, Eph 1.21.1° And they are under the command of God and Christ only.

1 Heb 1:14 Are they not all ministering spirits sent forth to minister for those who will inherit salvation? Luk 24:39
"Behold My hands and My feet, that it is I Myself. Handle Me and see, for a spirit does not have flesh and bones as
you see I have."

2 Heb 1:7 And of the angels He says: "Who makes His angels spirits And His ministers a flame of fire." Luk 20:36
"nor can they die anymore, for they are equal to the angels and are sons of God, being sons of the resurrection.

3 Rev 4.6, 8.

4 Psa 103:20 Bless the LORD, you His angels, Who excel in strength, who do His word, Heeding the voice of His
word.

5 2Pet 2:11 whereas angels, who are greater in power and might, do not bring a reviling accusation against them
before the Lord.

6 Eze 1:6 Each one had four faces, and each one had four wings. Also, Dan 9:21 while I was speaking in prayer, the
man Gabriel, whom I had seen in the vision at the beginning, being caused to fly swiftly, reached me about the time of
the evening offering.

7 Psa 91:11 For He shall give His angels charge over you, To keep you in all your ways. 7 Psa 34:7 The angel of the
LORD encamps all around those who fear Him, And delivers them.

8 Luk 9:26 "For whoever is ashamed of Me and My words, of him the Son of Man will be ashamed when He comes in
His own glory, and in His Father’s, and of the holy angels. Joh 8:44 "You are of your father the devil, and the desires
of your father you want to do. He was a murderer from the beginning, and does not stand in the truth, because there
is no truth in him. Jud 1:6 And the angels who did not keep their proper domain, but left their own abode, He has
reserved in everlasting chains under darkness for the judgment of the great day; 2Pet 2:4 For if God did not spare
the angels who sinned, but cast them down to hell and delivered them into chains of darkness, to be reserved for
judgment;

9 Dan 7:10 A fiery stream issued And came forth from before Him. A thousand thousands ministered to Him; Ten
thousand times ten thousand stood before Him. The court was seated, And the books were opened. Heb 12:22 But
you have come to Mount Zion and to the city of the living God, the heavenly Jerusalem, to an innumerable company
of angels; Mat 26:53 "Or do you think that I cannot now pray to My Father, and He will provide Me with more than
twelve legions of angels?

10 Eph 1:21 far above all principality and power and might and dominion, and every name that is named, not only in
this age but also in that which is to come. Also, Luk 1:19 And the angel answered and said to him, "I am Gabriel, who
stands in the presence of God, and was sent to speak to you and bring you these glad tidings. Jud 1:9 Yet Michael the
archangel, in contending with the devil, when he disputed about the body of Moses, dared not bring against him a
reviling accusation, but said, "The Lord rebuke you!"

11 Psa 91.11; Jos 5.14; Mat 13.41; 24.31. Also, all references to the Lord of Hosts.
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42. God is known by the Creation, but not God the Father, Son, and Holy Spirit — because that
effecting power whereby the world was created, pertains to the essence of God, and not to his
Personal subsistence.

43. Creation of the MEDIATELY perfect parts of the World, is whereby things were made of
principles that existed before.

44. Hence those Creatures are subject to change and corruption.

45. Those things that were made mediately perfect have a double existence; first, a rude! and
incomplete existence, and then afterwards a complete, distinct, and beautiful existence.

46. The rude and incomplete existence of things was in that mass which in the beginning was
created without form, void, and involved in darkness — which is called Earth, Waters, and the
Deep.2

47. It is said to be without form, not because it had no form, but because it had neither beauty
and ornament, nor a complete act of those forms which were afterwards to proceed out of it.

48. In the Constitution of the complete existence of things, two things are chiefly respected;
namely, the manner, and the order.

49. The MANNER of constitution contains four things. 1. The command of God producing every
thing: Let there be,
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or Let this or that be done, in which the power of God shines forth, that by only his word or will,
he did all things, Psa 33.9; 3 115.3. 2. His approbation+ acknowledging that the thing brought
forth was good, God saw that it was good.5 Hence the goodness of God shines forth in that he
produced all things to a good end and use, Psa 19.1.° 3. His ordination assigning to everything
his use, Let it be to this or that end. Hence the wisdom of God shines forth whereby he has
assigned several uses to everything, in a most fitting way, Jer 10.12; 51.15.7” He made the Earth
by his power; he established the habitable World by his wisdom; and he stretched out the
Heavens by his prudence. 4. Establishing Law and order to be observed perpetually in that thing
which is also joined with ordination. Hence the constancy of God shines forth in that he would
have all Creatures observe their order, not for some days or years, but to the end of the world.

50. These former things are not severally expressed in some kinds of things, because their
imperfection depends on the perfection of other things. Yet in common reason they apply
equally to all.

51. The order of constitution was thus: On the FIRST day after the Heavens, the Angels and the
unshapen Mass were brought forth; the subtlest part of that Mass being called forth upward,
light was made; that is, shining fire.

52. On the SECOND day, of that part which in subtlety came nearest to the former, Air was made.

1 That is, rudimentary, or initial and unrefined.

2 Gen 1.2.

3 Psa 33:9 For He spoke, and it was done; He commanded, and it stood fast.

4 His approval.

5Gen 1.10, 12, 18, 21, 25.

6 Psa 19:1 The heavens declare the glory of God; And the firmament shows His handiwork.

7 Jer 10:12 He has made the earth by His power, He has established the world by His wisdom, And has stretched out
the heavens at His discretion. Also 51.15.
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53. On the THIRD day, the parts of the Mass were so distributed that the Waters were gathered in
their channels from that part which was the greatest; the Sea was by itself, and the Earth
appeared, adorned with Herbs and Trees.

54. On the FOURTH day, the Luminaries of Heaven were made to give light on the Earth.
55. On the FIFTH day, Fishes and Birds that dwell in the water and air were brought forth.

56. On the SIXTH day, all Terrestrial living Creatures were brought forth; first the brutish
Creatures, and then afterward man. And so the Heavens and Earth were perfected, and all the
Hosts of them.

[37]
57. In this order, the wisdom, power, and goodness of God greatly shine forth.

58. The wisDOM of God shined forth: 1. In that simple elements were first created before
elementary (or concrete) and compound things. 2. In that, among simple things, the more
perfect were made first, those which come nearest to the nature of God. 3. In that those things
were first created which only have being; then those that, besides having being and life, also
have sense; and then last of all, those things that, besides having being, life, and sense, also have
reason. 4. In that, in simple things, there was progress from things that are more perfect to
things that are less perfect; but in compound things, there was progress from things that are less
perfect to things that are more perfect: from plants to men.

59. The POWER of God shined forth in that he first created the Plants, Herbs, and Trees, before
creating the Sun and Stars, which are usually the causes of their being.!

60. The GOODNESS of God shined forth in that he created dwellings before inhabitants, food
before living creatures, those things which would be useful for man, before man himself.

61. Man as he was the last of the Creatures, so he was the Compendium of them, the abridgment
of all Creatures, both immediately and mediately perfect — partaking the nature of the one in his
soul, and the nature of the other in his body.

62. He was the end of the mediately perfect Creatures; and so in God’s intention, man was
regarded in them, and above them.

63. Hence he is said to be created in another manner than the other Creatures; for they were
brought forth by a word only: Let there be light; Let there be a firmament. But man was brought
forth as it were, with greater counsel and deliberation: Let us make man, Gen 1.26.

64. For the body was first prepared, and afterward the soul was inspired, Gen 2.7. The body was
prepared of Elementary matter, but the soul was produced of no matter existing before, but
produced immediately by the power of God.

65. The Excellency of man was placed chiefly in this: that he bore the Image of God.
[38]

1 This clarifies Ames ‘ statement in 54 above. The Hebrew word here for made, “asah,” means to fashion, as distinct
from the word for create, “bara,” which is used in Gen. 1.1. Ames equates the two. After God created the heavens and
the earth (Gen 1.1), Scripture then describes creation from an earth-centric viewpoint. And so others (e.g. J. Gill) have
said that on the fourth day, the “luminaries” were seen from the earth; they were fashioned, or given their function, in
relation to the earth, rather than given their existence (v. 16, “made... to rule”). They are used or made for night and
day, seasons and years, and “to give light on the earth” (vv. 14-15). Ames would not have agreed.
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66. Three things are required to make an Image. 1. That it be like. 2. That it be express, and
framed to imitate another thing as an exemplar, or copy. 3. That the likeness be either in its
special nature, or in its most noble perfection.

67. Hence it is that the Image of God is not properly found in the inferior Creatures, but is only a
shadow and footprint of it.

68. But in man, the proper reason for an Image is found; yet it is not a perfect image. Perfection
is only in the Son of God, Col 1.15; Heb 1.3.* But in man, it is imperfect, not with a privative, but
with a negative imperfection. 2

69. This Image, then, is man’s conformity to the highest perfection of God, according to his
measure.

70. All of this Image was natural to man, but in a different respect; for it was partly the very
nature of man; partly it flowed from the principles and perfection of nature; and partly it was
due to nature in a certain manner.

71. The Image of God in man was partly inward, and partly outward or external. The INWARD
was the perfection of body and soul.

72. The perfection of the BODY is that by which it was absolutely fitted for attractiveness and use
agreeable to God’s Will, Gen 2.25; Rom 6.13.3

73. The perfection of the SOUL was that by which it was of an immortal nature, not only in those
faculties by which it was a free principle of its own actions — in understanding and will — but
also being adorned with gifts whereby man was made able and fit to live well: namely, with
wisdom, holiness, and righteousness, Eph 4.24; Col 3.10.4

74. The EXTERNAL perfection of man was his Dominion over other Creatures, whereby he might
use them freely to God’s Glory, and his own necessity, Gen 1.26; 2.19-20.5

75. Hence tilling the Earth, and getting food out of the Plants of the Earth, was committed to
him, Gen 2.5.6

76. Hence the Creatures came to man as to their Lord, and names were given to them, as by
their Lord, Gen 2.19.

1 Col 1:15 He is the image of the invisible God, the firstborn over all creation. Heb 1:3 who being the brightness of
His glory and the express image of His person, and upholding all things by the word of His power, when He had by
Himself purged our sins, sat down at the right hand of the Majesty on high;

2 That is, man was not deprived of perfection. Rather, being a creature, he was necessarily less perfect than his
Creator. And as a consequence of man’s sin, God’s image in him was negatively marred or broken.

3 Gen 2:25 And they were both naked, the man and his wife, and were not ashamed. Rom 6:13 And do not present
your members as instruments of unrighteousness to sin, but present yourselves to God as being alive from the dead,
and your members as instruments of righteousness to God.

4 Eph 4:24 and that you put on the new man which was created according to God, in true righteousness and holiness.
Col 3:10 and have put on the new man who is renewed in knowledge according to the image of Him who created
him;

5 Gen 1:26 Then God said, "Let Us make man in Our image, according to Our likeness; let them have dominion over
the fish of the sea, over the birds of the air, and over the cattle, over all the earth and over every creeping thing that
creeps on the earth." Gen 2:19-20 Out of the ground the LORD God formed every beast of the field and every bird of
the air, and brought them to Adam to see what he would call them. And whatever Adam called each living creature,
that was its name. 20 So Adam gave names to all cattle, to the birds of the air, and to every beast of the field. But for
Adam there was not found a helper comparable to him.

6 Gen 2:5 before any plant of the field was in the earth and before any herb of the field had grown. For the LORD God
had not caused it to rain on the earth, and there was no man to till the ground;
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77. Hence he was placed in the Garden of Eden as in his Palace, Gen 2.15.1

78. In all those things joined together, the perfection of man was complete; and from that
perfection, a certain Image arose of God or of Divine perfection.

79. This Creation of man was of the Male and Female, both of them out of nothing, as touching
the soul. The body of the Male was created of the Earth, mingled with other Elements. The body
of the Woman was created from the Male, and for the Male, so that nothing might be lacking as
to his well-being, 1Cor 11.8-9.2

80. From the consideration of the Creation, our Faith ascends above the whole order of nature,
and apprehends the light of the Glory of God to be shown forth in the Face of Jesus Christ,
because it is God who commanded the light to shine out of darkness, 2Cor 4.6.3

Chapter 9.
Of Providence.

1. The Providence of God is that Efficiency whereby he provides for his Creatures now made, in
all things, according to the counsel of his own Will.4

2. This Providence is extended to all things, not only common things, but proper, Psa 145.15-16;
Pro 16.9, 33 Exo 21.13.5

3. The Providence of God is either immediate, whereby God by himself, as the absolute sole
cause, provides for things; or it is mediate whereby he provides by the use of means.

4. God does all things that come to pass, IMMEDIATELY; this is both by reason of his power in
respect to all being, which is found in the effect (for the power of God attains to every
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effect, Deu 8.3; Isa 28.26);° and also by reason of the subject, in respect to that being which it
has as a being. For God himself, who is always and everywhere present, immediately and
inwardly works that being in all things also.”

5. Yet in respect to those things upon which second causes have their influence by force of their
own proper form, God is not said to work immediately, but MEDIATELY; because he works by the
means of subjects and virtues of second causes.

! Gen 2:15 Then the LORD God took the man and put him in the garden of Eden to tend and keep it.

2 1Cor 11:8 For man is not from woman, but woman from man. 9 Nor was man created for the woman, but woman
for the man.

3 2Cor 4:6 For it is the God who commanded light to shine out of darkness, who has shone in our hearts to give the
light of the knowledge of the glory of God in the face of Jesus Christ.

4 Eph 1:11 In Him also we have obtained an inheritance, being predestined according to the purpose of Him who
works all things according to the counsel of His will;

5 Psa 145:15-16 The eyes of all look expectantly to You, And You give them their food in due season. ** You open
Your hand And satisfy the desire of every living thing. Pro 16:9 A man’s heart plans his way, But the LORD directs
his steps. Pro 16:33 The lot is cast into the lap, But its every decision is from the LORD. 13 Exo 21:13 "However, if he
did not lie in wait, but God delivered him into his hand, then I will appoint for you a place where he may flee.

6 Deu 8:3 "So He humbled you, allowed you to hunger, and fed you with manna which you did not know nor did your
fathers know, that He might make you know that man shall not live by bread alone; but man lives by every word that
proceeds from the mouth of the LORD. Isa 28:26 For He instructs him in right judgment, His God teaches him.

7 Act 177:28 "for in Him we live and move and have our being;
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6. God therefore uses means, not for lack of power, but through the abundance of his goodness;
that namely, he might communicate a certain dignity of working to his Creatures also, and might
make his Efficiency more perceivable in them. 1Sam 14.6,* ‘Tis all one to Jehovah to save with
many, or with few. Hence God often uses those means to produce the most noble effects, which
of themselves have no aptness to bring forth such effects, 1Cor 1.27-28; Amos 5.9; 2Chr 24.24.2
Also, he often makes the most fit means ineffectual, Psa 33.16; 127.1-2; Hos 4.10.3

7. Hence our Faith does not properly respect those means which God uses, nor does it depend
on them, but on God only, who can relieve all our necessities either with means or without
means, as it seems good to him. Dan 3.17, Our God whom we worship is able to deliver us out
of the hot fiery Furnace, and out of your hand, O king.

8. The Providence of God is either Ordinary and usual, or Extraordinary and unusual.

9. ORDINARY providence is where God observes that order in things which was appointed from
the beginning. The reason of which order requires that some certain thing go before, and from
that being done, some certain thing follows after. Hos 2.21-22, I will hear the Heavens, and they
shall hear the Earth, and the Earth shall hear the Corn, and the Wine, and the Oil; and they
shall hear Israel .4

10. That order in natural things is the Law of Nature, common to all things or to the very nature
of things, as it is established in a certain order; it arises from the force and efficacy
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of that never-to-be-revoked Word of God given in the beginning: Let it be made, let it be, be it
so; which, by expressing the respect of a thing to come, signifies perpetuity and constancy; and
by its virtue, it effects all things which usually come to pass from the same things. Jer 31, 35-36.
The statutes of the Moon and of the Stars, etc.; and 33.20, My Covenant of the day and my
Covenant of the night.

11. EXTRAORDINARY providence is that by which God provides for things beyond the usual and
appointed order of them, in which manner whatever is effected, is effected by a metonymy of the
effect, called a Miracle.

12. A MIRACLE is an operation above the order appointed, which is why true Miracles always give
evidence of the omnipotence of the doer. Hence God alone is the Author of true Miracles.5

1 1Sam 14:6 Then Jonathan said to the young man who bore his armor, "Come, let us go over to the garrison of these
uncircumcised; it may be that the LORD will work for us. For nothing restrains the LORD from saving by many or by
few."

2 1Cor 1:27 But God has chosen the foolish things of the world to put to shame the wise, and God has chosen the
weak things of the world to put to shame the things which are mighty; 28 and the base things of the world and the
things which are despised God has chosen, and the things which are not, to bring to nothing the things that are;
Amos 5:9 He rains ruin upon the strong, So that fury comes upon the fortress. 2Chr 24:24 For the army of the
Syrians came with a small company of men; but the LORD delivered a very great army into their hand, because they
had forsaken the LORD God of their fathers. So they executed judgment against Joash.

3 Psa 33:16 No king is saved by the multitude of an army; A mighty man is not delivered by great strength. Psa 127:1
Unless the LORD builds the house, They labor in vain who build it; Unless the LORD guards the city, The watchman
stays awake in vain. 2 It is vain for you to rise up early, To sit up late, To eat the bread of sorrows; For so He gives His
beloved sleep. Hos 4:10 For they shall eat, but not have enough; They shall commit harlotry, but not increase;
Because they have ceased obeying the LORD.

4 This is from the Geneva Bible. The NKJ version reads, "It shall come to pass in that day That I will answer," says the
LORD; "I will answer the heavens, And they shall answer the earth. 22 The earth shall answer With grain, With new
wine, And with oil; They shall answer Jezreel.

5 Joh 10:37-38 "If I do not do the works of My Father, do not believe Me; but if I do, though you do not believe Me,
believe the works, that you may know and believe that the Father is in Me, and I in Him."
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13. Men may be moral causes of Miracles, as they obtain this from God: that he would do them,
or as God uses their help as a sign or a token of a Miracle to be done by him; yet they cannot be
really efficient causes, nor indeed instrumental much less principal causes.

14. The Providence of God is either conservation' or gubernation.2

15. CONSERVATION is that whereby God makes all things, both universal and singular, both in
their Essence and existence, and in their strength, to persist and continue, Psa 104.19-20; Act
17.28; Heb 1.3.3 The Schoolmen not unfitly called this Manutenentia Dei, God’s holding in his
hand, because by this conservation God sustains all things as with his Hand.

16. This conservation necessarily comes between the Creation and Government of created
things; because whatever is created, is created to some end and use to which it also ought to be
directed and governed. But it cannot attain that end, nor be directed to it, unless it is continued
and conserved in its being.

17. God’s conservation is necessary for the Creature, because the Creature in every way depends
upon the Creator, not only as touching its Fiert, i.e. being made, but also
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touching its Esse, existero, permanere, & operari. i.e. Being, Existence, Continuance, and
operation. So that every Creature would return into that nothing from which it was made, if God
were not to uphold it; and the very cessation of Divine conservation would, without any other
operation, shortly reduce every Creature into nothing. Psa 104.29, If you hide your face, they
are troubled; if you take away their breath they die, and return to their dust.

18. Some things are conserved immediately; namely, those which are subjected to God only. This
conservation is indeed the same as Creation, differing only in reason, in that Creation includes a
certain newness which Conservation excludes; and Creation excludes a precedent existence
which Conservation includes. So that Conservation is nothing else than as it were, a continued
Creation; and therefore it is joined with Creation. Neh 9.6, You have made and you preserved
all these things.

19. GUBERNATION is that whereby God directs and leads all his Creatures to their proper ends.
Psa 29.10, Jehovah sits as King forever.

20. The government of all things ought to be by God. For they would never certainly attain the
end to which they were created unless they were governed by the same power by which they
were created. And it proceeds from imperfection, when he leaves the work that he has made, to
be directed by another afterward.

21. This Gubernation intrinsically includes not only means that are convenient and fitting to the
end, but also their certain efficacy, or the attainment itself. The order therefore of this
government is certain, immoveable, and indissoluble; so that the Creature cannot wholly

1 Preventing loss, injury, or other change.
2 The act of governing or ruling.

3 Psa 104:19-20 He appointed the moon for seasons; The sun knows its going down. You make darkness, and it is
night, In which all the beasts of the forest creep about. Act 17:28 "for in Him we live and move and have our being, as
also some of your own poets have said, ‘For we are also His offspring.” Heb 1:3 who being the brightness of His glory
and the express image of His person, and upholding all things by the word of His power, when He had by Himself
purged our sins, sat down at the right hand of the Majesty on high;
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withdraw itself from all order of government, even though it may decline from its particular
order, Gen 50.20.

22. This government is either common, or special [chap. 10].

23. COMMON government is that whereby God governs all things in a like manner. To this
government belongs, First, The Law of nature common to all things, which is a certain
participation of the Law and Will of God, put into all things from the beginning. Job 38.12, Have
you commanded
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the morning, and made known to the Dayspring his place? And Secondly, a natural inclination
which is a principle of working according to that law in Job 5.7, The sparks fly upward. Thirdly,
a natural instinct which is a peculiar stirring up of the living Creatures to some more noble acts,
with a certain show and print of reason. Pro 6.6, Go to the Ant, O sluggard; behold her ways
and be wise. And Pro 30.24-28, These four are small upon the Earth, but they are exceedingly
wise: the Ants, the Mice,? the Locusts, the Spiders. Jer 8.7, The Stork, the Turtle, the Crane, and
Swallow observe the times of their coming. Fourthly, A certain obediential power, whereby all
Creatures are apt to obey the command of God. Psa 103.21 & 148.8, Doing his pleasure,
fulfilling his Word.

24. This government shines forth in the operation of all things, FIRST in that they always look to
some certain end, and so it is necessary that they be acted and governed by an intelligence that
is everywhere present and omnipotent; that is, God himself. Job 38.27, In sending down rain to
satisfy the waste place, and bringing forth the bud of the tender Herb. Isa 55.10, The rain
causes the Earth to bring forth seed to the sower, and bread for the one that eats. SECONDLY, in
that the works of nature are ordained so accurately, and so agreeable to reason, that they can
only proceed from highest reason. Pro 30.25-28.3 THIRDLY, in that besides ordination properly,
whereby each thing seeks its own perfection, they keep as it were a common society; all desire
the conservation of the whole more than of themselves, as seen in heavy things which are carried
upward to avoid an emptiness.

25. By force of this Gubernation, all second causes are in a certain manner determined before;
that is, FIRST, they are stirred up to works by an influence or previous motion. Besides
communicating strength and sustenance in that regard, there is some such thing necessarily
required to bring forth into act, that which before was in the power of the Creature. SECONDLY,
they are applied to a certain object about which they are exercised in working, Eze 21.21-22, etc.;
2Sam 16.10.4 Also by force of the
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1 Gen 50:20 "But as for you, you meant evil against me; but God meant it for good, in order to bring it about as it is
this day, to save many people alive.

2 Originally spelled “Mise” but translated “rock badger” in the NKJV. In Greek, yotpoypoAiol, Hebrew 2°19% .

3 Pro 30:25 The ants are a people not strong, Yet they prepare their food in the summer; 26 The rock badgers are a
feeble folk, Yet they make their homes in the crags; 27 The locusts have no king, Yet they all advance in ranks; 28 The
spider skillfully grasps with its hands, And it is in kings ‘ palaces.

4 Eze 21.21-22 "For the king of Babylon stands at the parting of the road, at the fork of the two roads, to use
divination: he shakes the arrows, he consults the images, he looks at the liver. 22 "In his right hand is the divination
for Jerusalem: to set up battering rams, to call for a slaughter, to lift the voice with shouting, to set battering rams
against the gates, to heap up a siege mound, and to build a wall. N&J 2Sam 16:10 But the king said, "What have I to
do with you, you sons of Zeruiah? So let him curse, because the LORD has said to him, ‘Curse David.” Who then shall
say, ‘Why have you done so? "
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same government, they are ordered; that is, 1. Limits and bounds are set to their actions, Job
1.12; 2.6; 38.10.* 2. Some good is drawn out of their action, Gen 50.20.2

26. Because the exercise of that strength which is in the Creatures depends upon the Will of
God; hence it is that we trust in God alone, and not in those Creatures by which the kindness of
God is derived to us.

Chapter 10.
Of Special Gubernation about intelligent Creatures.

In the former disputation, common Gubernation was handled;
now follows special Gubernation.

1. SPECIAL Gubernation is that by which God governs reasonable Creatures 3 in a special way.

2. The special condition of those Creatures causes the difference. For seeing that they are in
some way immortal, and created after the Image of God, and have an inward principle of their
own actions proceeding from counsel, they are therefore to be governed to an eternal state of
happiness or unhappiness, agreeably to such counsel and freedom.

3. Yet this special Gubernation does not conclude that real Gubernation of the reasonable
Creature, which is common to all Creatures, but is added to it.

4. This moral government consists in teaching and fulfilling according to that which he has
taught before. Mic 6.8, He has shown you O man what is good. Deu 30.15, Life and good:
Death and Evil. Up to here properly pertains that revealed Will of God which is the rule of
doing, as it touches manners, for the reasonable Creature.

5. God governs by teaching, partly in making a Law, partly in establishing it.

6. A Law is made by commanding, and forbidding.
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7. A Law is established by promising, and threatening.

8. God governs by fulfilling, when he performs those things he has taught. Jer 32.19, Your eyes
being open, look to all the ways of men, that you may give to everyone according to his ways,
and according to the fruit of his doings.

9. From this special and proper way of governing reasonable Creatures, there arises that
covenant which is between God and them. For this covenant is as it were, a certain transaction
of God with the Creature, whereby God commands, promises, threatens, and fulfills; and the
Creature ties itself in obedience to God, thus covenanting [together]. Deu 26.16-19, This day
Jehovah your God commands you, etc. You have avouched this day the Lord to be your God,
etc. Jehovah has avouched you this day, etc. To make you high, etc. And that you may be a
holy people, etc.4

1 Job 1:12 And the LORD said to Satan, "Behold, all that he has is in your power; only do not lay a hand on his
person." So Satan went out from the presence of the LORD. Job 2:6 And the LORD said to Satan, "Behold, he is in
your hand, but spare his life." Job 38:10 When I fixed My limit for it, And set bars and doors;

2 Gen 50:20 "But as for you, you meant evil against me; but God meant it for good, in order to bring it about as it is
this day, to save many people alive.

3 Reasoning creatures: men and angels.

4 Deu 26:16-19 "This day the LORD your God commands you to observe these statutes and judgments; therefore you
shall be careful to observe them with all your heart and with all your soul. 17 "Today you have proclaimed the LORD to
be your God, and that you will walk in His ways and keep His statutes, His commandments, and His judgments, and
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10. Now because this way of entering into covenant is not between those that are equal, but
between Lord and servant, it therefore pertains to government, for which reason it is also most
properly called not the covenant of man, but of God, who is the author and chief Executor of it.
Deu 8.17-19, That he may perform his covenant.

11. By virtue of this covenant, the moral works of the intelligent Creature, while he is in the way,
always respect either happiness as a reward, or unhappiness as a punishment; in the last, there
is meriting, but in the former there is not.

12. Hence the proper and highest difference between a good work and sin flows: namely, in that
a good work is an operation expecting happiness from another by way of reward; as by the
opposite privation of it, evil works are made extremely evil in their kind.

13. From this arises the force and reason of conscience, which is the judgment of an intelligent
Creature about itself, as he is subjected to God.

14. Special government of the reasonable Creature is of Angels and men [thesis 25].

15. Special government of ANGELS is either a special
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prescription, or ordering the event that follows upon it.

16. This was the same Law as touching the substance with the moral Law which is contained in
the Decalogue.2

17. Yet those in the Decalogue are excepted which either pertain to the nature of man’s body, or
to the condition of this mortal life, which have no place in them, as many things about
propagation pertain to the seventh precept, Mat 22.30.3 Also, many things pertaining to the fifth
precept, about subjection of inferiors to their superiors; in like fashion, some things belonging to
the eighth precept, about everyone getting food in his vocation; finally, many duties of the
second and fourth Commandments are to be performed to men.

18. The ordering of the event was in some a preservation to persist in obedience. Hence it is that
they were confirmed in good, and endowed with full happiness; so that they immutably cling to
God with perfect obedience, and fulness of glory. This why those Angels are called elected, 1Tim
5.21. Good and holy, Luk 9.26. Blessed also, and Angels of light, 2Cor 11.14.

19. In others, the ordering of the event was a permission; which is why those abusing their
liberty fell into Apostasy.

that you will obey His voice. ¥ "Also today the LORD has proclaimed you to be His special people, just as He
promised you, that you should keep all His commandments, 19 "and that He will set you high above all nations which
He has made, in praise, in name, and in honor, and that you may be a holy people to the LORD your God, just as He
has spoken."

! Deu 8:17-18 "then you say in your heart, ‘My power and the might of my hand have gained me this wealth.” 18 "And
you shall remember the LORD your God, for it is He who gives you power to get wealth, that He may establish His
covenant which He swore to your fathers, as it is this day.

2 The Ten Commandments, Exo 20.1-17.

3 Mat 22:30 "For in the resurrection they neither marry nor are given in marriage, but are like angels of God in
heaven.
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20. Hence it is, that from that time they were obstinate in evil, and condemned to extreme
misery. Jud 1.6; 2Pet 2.4.* Which is why the evil Angels are called impure spirits, and angels of
darkness, Luk 8.2; 9.42.2

21. In that different ordering, there manifestly appears the election of some Angels, and the
reprobation of others, by God’s free counsel and good pleasure.

22. Touching the time of the fall of Angels, it only appears that it was before Adam’s fall.3

23. Touching the kind of their sin which was first committed by them, it is most likely that it was
pride.

24. Touching their punishment, the Scripture witnesses that it is not yet inflicted in the highest
degree, but it is to be inflicted at the end of the world, Mat 25.41; 1Cor 6.3.4

[47]

Thus much of the government of Angels.
The government of Man follows.

25. In the special government of MEN, two things are to be observed, as there were in the
government of Angels; namely, prescribing a Law, and ordering the event that would follow
from it. Yet there is not the same reason for all on either side.

26. In prescribing a Law, there is a like reason, 1. In that the Law prescribed to Men and Angels
was the same as it touched the Essence of it; namely moral, the sum of which is in the
Decalogue. 2. In that it was written in the heart by way of habit, in which the first reason of
conscience is placed, which is called Synteresis,5 Rom 2.15.6

27. But the dissimilitude and difference is diverse. For First, the principles of this Law are
common to Angels and Men, but many secondary conclusions are only proper to men — such as
Parents, marriage, foods, and the like.

28. Secondly, man’s nature is more imperfect than Angels’ nature, and so he needs more
instruction and exercise; therefore a certain positive thing was added to the Law of nature,
otherwise of the same reason with it, as sanctifying the seventh day.

1 Jud 1:6 And the angels who did not keep their proper domain, but left their own abode, He has reserved in
everlasting chains under darkness for the judgment of the great day; 2Pet 2:4 For if God did not spare the angels
who sinned, but cast them down to hell and delivered them into chains of darkness, to be reserved for judgment;

2 Luk 8:2 and certain women who had been healed of evil spirits and infirmities — Mary called Magdalene, out of
whom had come seven demons, Luk 9:42 And as he was still coming, the demon threw him down and convulsed
him. Then Jesus rebuked the unclean spirit, healed the child, and gave him back to his father.

3 Ames states the doctrine of his day. A distinction should be drawn between Satan’s ejection from heaven, and his
defeat (Rev 20.3). Satan wandered the earth in Job 1.6-7; yet Jud 1.6 and 2Pet 2.4 indicate the fallen angels, who
presumably fell after Satan, were chained in hell’s darkness pending Judgment. Also, in Luk 10.18, Jesus says, “I saw
Satan fall from heaven like lightning,” as if it was a current event. This is affirmed in Rev 12:10: Then I heard a loud
voice saying in heaven, "Now salvation, and strength, and the kingdom of our God, and the power of His Christ have
come, for the accuser of our brethren, who accused them before our God day and night, has been cast down.”

4 Mat 25:41 "Then He will also say to those on the left hand, ‘Depart from Me, you cursed, into the everlasting fire
prepared for the devil and his angels: 1Cor 6:3 Do you not know that we shall judge angels? How much more, things
that pertain to this life?

5 An aspect of the conscience by which one judges right from wrong and decides on good conduct. It’s taken from the
Latin writings of Thomas Aquinas, and from the Greek ovvtrpnoig (suntérésis, “careful watching”). But Ames defines
it as, “That part of the understanding in which we keep several notions.”

6 Rom 2:15 who show the work of the law written in their hearts, their conscience also bearing witness, and between
themselves their thoughts accusing or else excusing them.
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29. Thirdly, because Man in this animal life! understands by senses, and he is, as it were, led by
the hand from sensible things? to intelligible and spiritual things — there were therefore added
to that spiritual Law for Man, outward Symbols and Sacraments to illustrate and confirm it. In
these Symbols was contained both a certain special and positive Law, and a profession of general
obedience to the Law of nature put into him beforehand; and also a confirmation of that solemn
sanction of the Law, which consisted of promises, and threatenings.

30. Fourthly, because Adam was the beginning of mankind, out of whom all Men were to be
derived, therefore a Law was given to him not only as one private person, as was done in the
Angels, but also as a public person, or

[48]

as the head of man’s nature, from whom all good and evil was to be derived to his posterity, Act
17.26; Rom 5.18-19; 1Cor 15.21-22.3

31. Fifthly, in the sanction of this Law was contained a promise of continuing animal life, and of
exalting it afterward to spiritual life, as there was also a threatening of bodily death, which had
no place in the Angels.

32. This interpretation being had, the Law and covenant of God with man in the Creation was,
“Do this and you shall live.” If you do not, you shall die the death. In these words there is
contained 1. A precept, “Do this.” 2. A promise joined to it, “If you do it, you shall live.” 3. A like
threatening, “If you do not do it, you shall die the death.”

33. To this covenant were adjoined two Symbols or Sacraments. In one of these, the reward due
for Obedience was sealed by a Tree, namely the Tree of Life; and in the other, the punishment
for disobedience was sealed by a Tree, namely the Tree of Knowledge of good and evil. That first
was a Sacrament of life; this second is a Sacrament of death.

Chapter 11.
Of Man’s Apostasy, or Fall.

In the former argument, we treated the first part of
the special government of Men, which consists in
prescribing a Law: the other part follows,
in ordering the Event.

1. In ordering the Event as to Man, there are two things to be considered, dmooctocic and
arokataotioic,5 Man’s Fall and his restoring, Rom 5.19; 1Cor 15.21 [text in footnote 3 below].

1 Physical life.
2 That is, things which affect one or more of the five senses (touch, taste, smell, hearing, and sight).

3 Act 17:26 "And He has made from one blood every nation of men to dwell on all the face of the earth, and has
determined their preappointed times and the boundaries of their dwellings; Rom 5:18-19 Therefore, as through one
man’s offense judgment came to all men, resulting in condemnation, even so through one Man’s righteous act the free
gift came to all men, resulting in justification of life. 29 For as by one man’s disobedience many were made sinners, so
also by one Man’s obedience many will be made righteous. 1Cor 15:21 For since by man came death, by Man also
came the resurrection of the dead. 22 For as in Adam all die, even so in Christ all shall be made alive.

4 Gen 2:16-17 And the LORD God commanded the man, saying, "Of every tree of the garden you may freely eat; 17
"but of the tree of the knowledge of good and evil you shall not eat, for in the day that you eat of it you shall surely
die." Luk 10:27-28 So he answered and said, " ‘You shall love the LORD your God with all your heart, with all your
soul, with all your strength, and with all your mind,” and ‘your Neighbour as yourself.” And [Jesus] said to him, "You
have answered rightly; do this and you will live."

5 Apostasis (apostasy or falling away), 2Thes 2.3; and apokatastasis (restoration to a former state), Act 3.21.
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2. In the Angels there was preservation of some, and Apostasy by others, but no amoxataotaoic,
restoring of those who apostatized. But in Man there could not be both preservation

[49]

and apostasy together; this is because all men were created in one Adam in the beginning, root
and head; but being in one and the same Adam, some men could not be preserved from the Fall,
and others Fall.

3. In the Angels there was no amoxataotdoic or Restoring. First, because they Fell from the
highest top of Excellency. Secondly, because in the Fall of Angels, the entire Angelic nature did
not perish; but by the sin of the first Man, all mankind perished.:

4. The Apostasy of Man is his Fall from the obedience owed to God, or a transgression of the
Law prescribed by God.

5. In this Fall, two things are to be considered. 1. Committing the transgression. 2. Propagating
it [chap. 17].

6. COMMITTING the transgression was accomplished in eating the forbidden Fruit, which was
called the Tree of the Knowledge of Good and Evil; but the first motion or degree of this
disobedience necessarily went before that outward act of eating,2 so that it may truly be said that
Man was a sinner before he had finished that outward act of eating. This is why the very desire
which carried Eve toward the forbidden Fruit seems to be noted as some degree of her sin. Gen
3.6, When the Woman saw that the Fruit of the Tree was good for food, and most delightful to
the Eyes, and the Fruit of the Tree was to be desired to get knowledge, she took and ate.

7. Therefore the first degree and motion of this disobedience was an inordinate desire for some
Excellency, by lifting up the mind;3 which, that she might attain this, — the forbidding of God
being laid aside through unbelief — she would test whether the forbidden Fruit had some power
to confer such an Excellency.

8. From this was the grievousness of this sin, which not only contained pride, ingratitude, and
unbelief, but also by violating that most solemn Sacrament, it showed as it were, a general
profession of disobedience, and a contempt for the whole covenant. This was made all the more
foul by how much more perfect the condition of this sinner was.

[50]

9. In committing this transgression, two things are to be considered: the causes, and the
consequences of it [chap. 12].

10. The CAUSES were one principal cause, and the others were adjuvant.4

11. The PRINCIPAL cause was man himself, by the abuse of his free-will, Ecc 7.29.5 For he had
received that righteousness and grace by which he might have persisted in obedience if he
willed. That righteousness and grace was not taken from him before he had sinned; although
that strengthening and confirming grace by which the act of sinning would have been actually
hindered, and by which the contrary act of obedience brought forth, was not granted to him —
and that was by the certain, wise, and just counsel of God. God therefore was in no way the

1 There is no generation of Angels, one from another, as in there is in human procreation (Mat 22.30).

2 Mat 5:28 ...whoever looks at a woman to lust for her has already committed adultery with her in his heart.

3 That is, by exalting her own understanding above God’s (contra Pro 3.5, Lean not on your own understanding).
4 Helping: furnishing added support; ancillary or contributing causes.

5 Ecc 7:29 Truly, this only I have found: That God made man upright, But they have sought out many schemes." Ece
7:20 For there is not a just man on earth who does good And does not sin.
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cause of man’s Fall; nor did God lay upon man a necessity to fall; but man of his own accord
freely fell from God.

12. The ADJUVANT causes were the Devil, and the Woman.

13. The first sin of the Devil was pride.* From pride soon follows envy towards God, and God’s
image in Man. For because the Devil had lost an orderly Excellency by having an affection out of
order,? the Excellency of others grieved him, and he was maliciously bent to oppose it. But the
Devil was not the compelling cause, nor the cause of sufficient, direct, necessary, or certain
efficacy in procuring that sin; but only the counseling and persuading cause, by tempting, which
is why the Devil has the name of tempter, Mat 4.3.3

14. The tempting of the Devil is presenting a fallacy, or a sophistical argument,+ whereby under a
pretense of what is true and good, the Devil labors to seduce man to believe that which is false,
and to induce man to do that which is evil.

15. In this temptation, the good which the Devil propounded and promised was shown to be the
greatest; the way to be used to attain that good was propounded to be easy and light — but that
greatest evil which hung over Man’s head was hidden from him.

16. The Devil is in the habit of going the same way in all his temptations with which he ensnares
mankind. Yet in this temptation, a certain special cunning is to be observed, which contains
many crafts, and those are very subtle.

[51]

17. The first of them was in choosing a Serpent for his instrument, which had a certain natural
aptness that the Devil knew how to abuse.

18. The second sleights was in dealing with the Woman, 17im 2.14.6 Whether it was in the
presence or absence of her husband, the Scripture is silent.”

19. The third sleight was that he said nothing upon his first speaking; but only propounded a
certain question to the Woman, as if he were ignorant of those matters. Has God indeed said...?

20. The fourth was that his question had much ambiguity in it, for it might be understood as not
asking about God’s command, but about the sense or meaning of that command, perhaps not
sufficiently understood by Man. If the question is understood to be about the command itself,
then he might seem to have asked whether God had forbidden them to eat of any Tree; or as the
Woman herself answered, whether God had forbidden them the use of that one Tree, and so had
not simply given them leave for all.

1 Isa 14:12 "How you are fallen from heaven, O Lucifer, son of the morning! How you are cut down to the ground,
You who weakened the nations! 3 For you have said in your heart: "I will ascend into heaven, I will exalt my throne
above the stars of God; I will also sit on the mount of the congregation On the farthest sides of the north; 4 T will
ascend above the heights of the clouds, I will be like the Most High.'

2 An affection becomes sinful when it supplants a higher affection (e.g. glorifying self over glorifying God).

3 Mat 4:3 Now when the tempter came to Him, he said, "If You are the Son of God, command that these stones
become bread."

4 Ames is not denying that the Devil tempts; he is describing the method by which he tempts: using a false argument.
5 Cunning, subterfuge, or artful deceit.
61Tim 2:14 And Adam was not deceived, but the woman being deceived, fell into transgression.

7 Gen 3:6 “So when the woman saw that the tree was good for food, that it was pleasant to the eyes, and a tree
desirable to make one wise, she took of its fruit and ate. She also gave to her husband with her, and he ate.” The
phrase “with her” is in the Hebrew and LXX, and most translations. Of the primary translations, it is missing only in
the DRA (Douay-Rheims); even so, the meaning is ambiguous as to when Adam was with her.
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21. The fifth was that having first called the command of God into doubt by that question, he so
artificially extenuated its sanction, or the adjoining commination,* in the conceit? of the Woman
who was now wavering, that she would deny either its truth, or at least its necessity.

22. The sixth was that, after he had weakened the Commandment and its sanction, he opposes
to it a quite contrary prediction [of its effect].3

23. The seventh was that, to confirm the prediction, he both abuses the Name of God, and the
Name which God had imposed on the Tree. Gen 3.5, God knows that on the day you eat of it,
your Eyes shall be opened, and you shall be as gods, knowing Good and Evil.

24. This is why the Devil is called a Serpent, a Liar, a Seducer, a Man-slayer, Rev 12.9; Joh
8.44; Rev 20.10.4

25. With this tempting of the Devil there was joined the tempting of God, whereby the Devil so
ordered that business, that what was in Man might be made manifest.

[52]
But this tempting of God was neither Evil, nor tending to Evil.5

26. A third tempting followed these; namely, of Man towards God, in which in a certain way,
Man tested the truth and Grace of God, in testing whether God would preserve him, even though
he did not cling to God; or whether God would certainly do what he had threatened.

27. A fourth temptation of Eve accompanied that; namely towards herself, whereby she received
the temptation or suggestion of the Devil into herself, and applied her own ruin to herself.

28. From that arose a fifth whereby the Woman, serving the Devil as his instrument, tempted
Adam; and from that proceeded a sixth, whereby Adam tempted himself when, with a certain
purpose, he consented to the Woman and the Devil.

29 Either all or most of these temptations are also found in every Man’s sins.

30. And so that sin was consummated as touching the Fall of Mankind in Adam; for Adam was
properly the beginning of Mankind, not Eve — unless as Eve was made for Adam, and with him,
she made one and the same beginning. This is why we read in Scripture of a second Adam,® but
not of a second Eve.

1. The threat or decree of divine punishment.
2 That is, pride.
3 Gen 3:4 “You will not surely die.”

4 Rev 12:9 So the great dragon was cast out, that serpent of old, called the Devil and Satan, who deceives the whole
world; he was cast to the earth, and his angels were cast out with him. Joh 8:44 "You are of your father the devil,
and the desires of your father you want to do. He was a murderer from the beginning, and does not stand in the truth,
because there is no truth in him. When he speaks a lie, he speaks from his own resources, for he is a liar and the
father of it. Rev 20:10 The devil, who deceived them, was cast into the lake of fire and brimstone where the beast and
the false prophet are. And they will be tormented day and night forever and ever.

5 As indicated in thesis 26, testing God is seeing if God will be faithful to His Word and His Justice. It is forbidden in
Deu 6.16, which Jesus quoted in Mat 4.7. And yet God invites it in Mal 3.10, regarding the blessing of obedience.

61Cor 15.45, 47.
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Chapter 12.
Of the consequents of Sin.

In the former argument we treated the Fall, and

the causes of it; now follow the consequents
of the Fall.

1. The consequents of Sin are, 1. Guiltiness and Filthiness. 2. Punishment, properly and
distinctly so-called.

[53]

2. GUILTINESS is the binding of the Sinner to undergo just punishment for his fault, Lev 5.5-6.
He is guilty, Rom 3.9. We have proved that all are under Sin, Rom 3.19. 2 All the world is guilty
before God. 1Cor 15.17, You are in your sins.3

3. Hence that distinction which is made between the Guiltiness of the fault, and the guiltiness of
punishment, as also with that distinction of the Papists between the remission of the
punishment and the remission of the fault, is a distinction without any difference.

4. That guiltiness is not the form of Sin, but it is an effect or a consequent adjunct, that is partly
separable, partly inseparable.

5. Now guiltiness follows Sin, partly by virtue of the Law of God adjudging punishment to Sins.
In this respect, it has some good in it, and it is of God — and in this respect God cannot separate
that guiltiness from Sins. Yet as it flows from Sin, and it is the worthiness and deserving of
punishment, it also partakes of the nature of Sin, and it is a vitious# thing. In this respect too, it
cannot be separated from Sin. This double consideration of guiltiness is intimated in Rom 1.32,
Knowing the Law of God, that those who do such things are worthy of death...5

6. From this guiltiness follows a conscience that is altogether evil; namely, accusing and justly
condemning us for sin. And from this follows horror, and flying from the presence of God, Gen
3.8, 10; Heb 2.15; Rom 8.15.%

7. FILTHINESS is that spiritual pollution whereby a sinner is made destitute of all attractiveness
and honour, and becomes vile, Mat 15.11; Rev 22.11.1

! Lev 5:5-6 ‘And it shall be, when he is guilty in any of these matters, that he shall confess that he has sinned in that
thing; ° ‘and he shall bring his trespass offering to the LORD for his sin which he has committed, a female from the
flock, a lamb or a kid of the goats as a sin offering. So the priest shall make atonement for him concerning his sin. (the
original citation was Lev 5.2-5)

2 Rom 3:9 What then? Are we better than they? Not at all. For we have previously charged both Jews and Greeks
that they are all under sin. Rom 3:19 Now we know that whatever the law says, it says to those who are under the
law, that every mouth may be stopped, and all the world may become guilty before God.

31 Cor 15:17 And if Christ is not risen, your faith is futile; you are still in your sins!

4 Either vicious (of a vice deserving punishment), or vitiating (making corrupt or imperfect; polluting). We carry in us
not only the sin itself, but the guilt of sin which the Law imposes on it.

5 Rom 1:32 ...knowing the righteous judgment of God, that those who practice such things are deserving of death,
not only do the same but also approve of those who practice them.

6 Gen 3:8 And they heard the sound of the LORD God walking in the garden in the cool of the day, and Adam and his
wife hid themselves from the presence of the LORD God among the trees of the garden... 1 So he said, "I heard Your
voice in the garden, and I was afraid because I was naked; and I hid myself." Heb 2:15 ...and release those who
through fear of death were all their lifetime subject to bondage. Rom 8:15 For you did not receive the spirit of
bondage again to fear, but you received the Spirit of adoption by whom we cry out, "Abba, Father."
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8. This filthiness immediately follows the offense of the Sin, and it remains in the Sinner after
the act of Sin is past and ceases to be. It is usually called the spot of Sin, Corruption, Defilement,
Deformity, Dishonesty, Nakedness, Uncleanness, a blot, and sometimes Culpa, a fault.

9. From this filthiness follows First, a turning away of God, Isa 1.15.2 This filthiness is also called
an abomination and detestation, Pro 1.32,3 especially in respect to greater Sins, Pro 21.7; Jer
16.18.4 Secondly follows the shame

[54]

of a man to his confusion, Gen 3.7.5 For such a shame is a fear arising from the conscience, of
some filthiness. Rom 6.21, What fruit did you have from those things of which you are now
ashamed?

10. PUNISHMENT is an evil inflicted upon the Sinner for his Sin.

11. It is called an evil because it is a privation of good. But it is not a privation of an earned
good;® it’s a privation of the good of happiness in respect to the Sinner who is punished.

12. It is said to be an evil that is inflicted, and not simply contracted, because it pertains to
rewarding and revenging Justice.

13. It is said to be inflicted for Sin, because it always respects and is in order to the desert 7 of the
Sin, for which punishment follows from the offense by reason of the prohibition, and from the
guiltiness of it; and by reason of the commination [that adjoins it].8

14. Therefore punishment, properly so-called, has no place except in Intelligent Creatures in
whom also Sin is found.?

15. Because Sin’ is reduced to order by punishment; and because Sin in itself is against the
goodness of God in some measure; but punishment is only against the good of the Creature —
therefore Sin has more evil in itself than punishment does.

16. This is why the least Sin is not to be allowed, even though by that means the greatest
punishment might be adjoined, or the greatest good obtained, Rom 3.8.

1 Mat 15:11 "Not what goes into the mouth defiles a man; but what comes out of the mouth, this defiles a man." Rev
22:11 "He who is unjust, let him be unjust still; he who is filthy, let him be filthy still; he who is righteous, let him be
righteous still; he who is holy, let him be holy still."

2 Isa 1:15 When you spread out your hands, I will hide My eyes from you; Even though you make many prayers, I will
not hear. Your hands are full of blood.

3 More likely, Eze 5:11 ‘Therefore, as I live,” says the Lord GOD,’surely, because you have defiled My sanctuary with
all your detestable things and with all your abominations, therefore I will also diminish you; My eye will not spare,
nor will I have any pity.

4 Pro 21:7 The violence of the wicked will destroy them, Because they refuse to do justice. Jer 16:18 "And first I will
repay double for their iniquity and their sin, because they have defiled My land; they have filled My inheritance with
the carcasses of their detestable and abominable idols."

5 Gen 3:7 Then the eyes of both of them were opened, and they knew that they were naked; and they sewed fig leaves
together and made themselves coverings.

6 Original wording, “of an honest good, as it is honest, as sin is;” The word “honest” there means gained or earned, as
in an “honest wage” — the wages of sin is death, Rom 6.23. And so “earned” is substituted for “honest.”

7 Desert - that which is deserved or merited; a just punishment or reward.
8 See page [51], number 21.

9 There can be no sin where there is no mens rea (guilty mind); it requires being able to discern right from wrong
(Heb 5.14), and willfully choosing the wrong. Thus moral law is applicable only to human beings.

10 Sin is a form of disorderliness; it is an inappropriate and unacceptable response to the order of God’s Law.
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17. In the ordaining of punishment, various attributes of God shine forth; chiefly, Holiness,
Righteousness [or Justice], and Mercy.

18. The HOLINESS of God in the largest sense of the term, is that by which he is free, and as it
were, separated from all imperfections, Isa 6.3; Rev 4.8.2 But that holiness of God which
properly shines forth there, is that by which — being pure from any spot of Sin — he cannot
commune with any Sin. Psa 5.4, You are not a strong God that delights in iniquity; evil shall
not dwell with you. Hab 1.13, You are of purer Eyes than that you may behold Evil.

[55]

19. The revenging JUSTICE of God which here shines forth, is that by which he inflicts evil upon
those who do evil. 2Thes 1.6, It is just for God to render affliction to those that afflict you.

20. This Justice as it plainly burns against Sin, is called wrath, Rom 1.18; Eph 5.6. As it more
fiercely waxes hot, it is called fury, Deu 29.28. As it pronounces the sentence to be executed
against a Sinner, it is called judgment, Rom 2.5. As it executes the sentence given, it is properly
called revenge [or vengeance], Heb 10.30.

21. MERCY here shining forth is that by which he punishes Sin less than the condign3 desert of it.
22. This mercy is clemency, or beneficence.

23. CLEMENCY is that by which he moderates the punishments that are due. Lam 3.22, It is the
Lord’s great kindness that we are not consumed.

24. Clemency appears in patience and long sufferance.
25. PATIENCE is that whereby he forbearingly allows Sin, and spares the Sinners, 2Pet 3.9.4
26. LONG SUFFERANCE is that whereby he long suspends revenge, Exo 34.6.5

27. BENEFICENCE is that whereby, being rich in goodness, he pours forth many good things, even
upon Sinners, Mat 5.45.°

So much for the Guiltiness, Filthiness, and punishment
of sin in general; now follows
punishment of sin specially.

28. The punishment inflicted on man for Sin is death, Gen 2.17; Rom 5.12.
29. This DEATH is miserable privation of life.

30. By the life of man is understood both the conjunction of the soul with the body, and all that
perfection which was agreeable to man in that state, whether it was actually communicated, or
was to be communicated upon a condition. Psa 36.9, With you is the Fountain of Life; in your
light we shall enjoy light.

! Rom 3:8 And why not say, "Let us do evil that good may come "? — as we are slanderously reported and as some
affirm that we say. Their condemnation is just.

2 Isa 6:3 And one cried to another and said: "Holy, holy, holy is the LORD of hosts; The whole earth is full of His
glory!" Rev 4:8 ...And they do not rest day or night, saying: "Holy, holy, holy, Lord God Almighty, Who was and is
and is to come!"

3 Fitting or appropriate and deserved; used especially of punishment.

4 2Pet 3:9 The Lord is not slack concerning His promise, as some count slackness, but is longsuffering toward us, not
willing that any should perish but that all should come to repentance.

5 Exo 34:6 And the LORD passed before him and proclaimed, "The LORD, the LORD God, merciful and gracious,
longsuffering, and abounding in goodness and truth,

6 Mat 5:45 "...He makes His sun rise on the evil and on the good, and sends rain on the just and on the unjust.
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31. Therefore Death is not from God as he ordained

[56]

nature; but Death is from God as taking vengeance on Sin; and so Death is properly from Sin, as
the meritorious and procuring cause of Death.

32. But Death is not a simple and bare privation of life; it is joined with subjection to misery.
Therefore Death is not the annihilating of the Sinner, whereby the subject of misery being taken
away, the misery itself should also be taken away.

33. A certain Image and representation of this Death was casting man out of Paradise, in which
was contained a Symbol or Sacrament of life, Gen 3.22-24.

Thus much of Death in general; it follows to
to speak of it specially.

34. In Death, or the curse of God that lies upon Sinners, there are two degrees: the beginning of
it, and the perfection of it. And there are two members: the punishment of loss, or the privative
punishment; and the punishment of sense, or positive punishment. And there are two kinds of
Death: spiritual and corporal.2

35. The beginning of spiritual Death, in the matter of LOSS, is the defacing of the Image of God;
that is, the loss of grace and original Justice. Rom 3.23, They are deprived of the glory of God.
Eph 4.18, Being strangers from the Life of God.

36. By this loss of grace, man is robbed of all saving gifts; and so nature is weakened, put out of
order, and as it were, wounded.

37. The beginning of spiritual death in the matter of SENSE, is spiritual bondage.

38. SPIRITUAL BONDAGE is subjection to the power of darkness, or of spiritually deadly enemies.
Col 1.13, He has taken us out of the power of darkness. 2Pet 2.19, By whom a man is overcome,
by the same he is brought into bondage.

39. This bondage is bondage by the Devil, and by the servants of the Devil.

40. Bondage by the DEVIL is a subjection to that power of the Devil whereby he effectually works
in men; and
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in respect to them, he has command of Death, Act 26.18; 2Cor 4.4; Joh 12.31, 16.11; 2Tim 2.26;
Eph 2.23

1 Gen 3:22-24 Then the LORD God said, "Behold, the man has become like one of Us, to know good and evil. And
now, lest he put out his hand and take also of the tree of life, and eat, and live forever " — 23 therefore the LORD God
sent him out of the garden of Eden to till the ground from which he was taken. 24 So He drove out the man; and He
placed cherubim at the east of the Garden of Eden, and a flaming sword which turned every way, to guard the way to
the tree of life.

2 That is, bodily death.

3 Act 26:18 ‘to open their eyes, in order to turn them from darkness to light, and from the power of Satan to God,
that they may receive forgiveness of sins and an inheritance among those who are sanctified by faith in Me.” 2Cor 4:4
whose minds the god of this age has blinded, wh